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Liberiy and an Enemy Nation

By the REV. FLOYD E. HAMILTON
Pastor of Grace Orthodox Presbyterian Church, Los Angeles

lN TeE PresBYTERIAN GUARDIAN for April 25, 1942,

was printed an article by me on the subject, “Why
Mr. Moto Fights That Way”. In a letter to the Guar-
DpIAN, published in the May 25th issue, the Rev. Profes-
sor Paul Woolley criticized the position taken in that
article on two counts: (1) On the principle that we
have no right to interfere with the form of government
desired by the people of Japan, and (2) because he
charges that I have in that article advocated that “it is
our privilege to overthrow false religions and to propa-
gate Christianity by force (see page 128, last column;
especially ‘National Shinto cannot exist without the
imperial form of government’) ... ".

The second of these charges, which Professor Woolley
declares is the worse, will really need little reply, since
it is based on a misunderstanding of the position I have
taken. Of course I would not for a moment advocate
the propagation of Christianity by force, nor would
I advocate the overthrow by force of a false religion.
Perhaps the choice of the word “overthrown” was un-
fortunately open to the interpretation Professor
Woolley places upon it, though I believe a close exam-
ination of the paragraphs in question will reveal the
point that that overthrow is to be accomplished, not
by an attack of force on National Shinto, but as a by-
product of the overthrow of the imperial form of gov-

“ernment. I would not for a moment be understood as

advocating the overthrow of National Shinto as a re-

ligion, by direct force of arms. A distinction needs to be
drawn clearly on this point. I do not advocate, for ex-

ample, that, in the event of victorious invasion of

Japan by the allies, they should destroy the temples of
National Shinto and forbid the Japanese to worship
the sun goddess or any other alleged god or goddess;
what T am saying is that National Shinto is a parasite
on the particular form of government now in existence
in Japan. If that form of government is changed, then
without any use of force National Shinto will disinte-

" grate, but especially will cease to identify loyalty to the

Japanese nation and government with loyalty to the
sun goddess and the emperor. Only when that identifi-
cation of religion and government ceases will it be
possible for a Christian to be a good Japanese and a
good Christian at the same time. It is of course true
that opposition to the imperial form of ‘government in
Japan in one sense involves opposition to National
Shinto, since the two are identical according to the
Japanese Shintoist. But that unfortunate identification
should not prevent us from seeking to overturn the
imperial form of government by legitimate means, if it
is right for us to oppose National Shinto!

That brings us to the main question at issue in this
matter, which is the question as to whether it is ever
right for a nation that has been attacked by another
nation such as Japan to interfere with the form of gov-

ernment of that country. Professor Woolley holds that '
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it is wrong for the united nations so
to interfere, but I believe that under
the given circumstances it is right to
interfere because our national safety
demands it. The question at issue is
not the abstract one of the right of a
nation to determine its own form of
government, but the question as to
how far a nation that has been at-
tacked has a right to defend itself

- and to make itself reasonably secure -

from future attacks from the same
source. ,

Now as a believer in liberty, 1
would agree with Professor Woolley
that, if the two nations were at peace,
the United States would have no
abstract right to attack or to use force
in secking to change the form of gov-
emment of Japan, even though the
existence of the particular form of
government in Japan involved the
persecution of Christianity. But it is
a totally different matter when Japan
attacks America, when the Premier of
Japan publicly declares that the
armies of Japan will march vic-
toriously into Washington, when it is
a settled policy of the military party
in Japan to extend its domination
over the whole wide world, and when
we understand that such a policy finds
its basis in the particular form of
government of Japan. Under these
conditions I believe that we not only
have a right and duty to defend our-
selves as a nation from such mur-
derous attacks, but that also, as a
matter of self-defense, we have a right
to make ourselves reasonably secure
in the future from similar attacks by
eradicating the source from which the
attacks spring, namely, the particular
form of government now in existence
in Japan.

The allies have declared, and I be-
lieve rightly, that the Nazi form of
government must be eliminated in

Germany because that form of gov-

ernment interferes with the peace and
prosperity of the other nations of the
world. The only justification for seek-
ing such an overthrow would lie in
- the fact that such a government in-

fringes on the rights o? other nations.
The only right we would have to in-
terffere in the kind of government
the Japanese desire would lie in the
fact that the imperial form of govern-
ment, as it exists in Japan, is a menace
to the peace of the whole world. If

that menace can be eliminated only
by our insistence on a change in the
form of government in Japan, then
certainly we would be justified in such
interference, for the Japanese have
sought first to interfere with our own
liberties. .

This whole question of how far the
right of liberty extends is a very prac-
tical one but, in practice, very dif-
ficult to answer. There ‘are, however,
certain principles upon which most
people would agree. Most of us would
agree that a thug has no right to ex-

ercise his liberty by breaking into -

my house at night and attacking me
with 2 -club, and most of us would
agree that I would have a right to re-
sist him even to the extent of infring-
ing on his right of liberty by sending
him to prison if I overpower him.
Has not a nation the same right of
self-defense? Japan has treacherously
attacked our country while we were at

. peace. Now that we are at war, do we

not have a right to defend our nation
and to press that defense to the extent
of making it impossible for Japan to
do the same thing over again if she
were given a chance? Of course it is
an infringement on the liberties of
Japan to interfere with her avowed
purpose of conquering the world, but
that infringement is necessary because
Japan has interfered with the just
and right exercise of our own liberties.

Suppose, for example, a nation of
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thieves chose as a ruler a man who
declared it to be his purpose to steal
all the property of his neighbors. As
long as that is just talk, that nation
might have the right to have such a
ruler with such a declared policy.
But when that ruler begins to put
such a policy into action by infringing
on the rights of his neighbors; and if
the only way we can prevent it from
happening is to put the man out of
his office, then the rights of other
nations take precedence over the
rights of the nation of thieves. That
is the situation in the Pacific Ocean.
Japan may have a right to have an
emperor who they declare is the “son

-of heaven”, and the Japanese pecople

may have a right to think that their
destiny is to rule over the whole
woild, but when they begin to put
such a policy into practice, their right
of liberty oversteps its bounds and be-
comes license. We have a right to
defend our liberty by preventing such

-an attack from happening in the

future, that is, by removing the cause.

Now it so happens that the real
cause of such attacks is a religious be-
lief centering around the particular
form of government in Japan. As long
as those religious beliefs are not put
into action as attacks upon other na-
tions, we would have no right to in-
terfere; but when those religious be-
liefs go beyond the intellectual and
spiritual realm and the proper realm
of conscience, and induce the nation’
to engage in a holy.war against other
nations, then the other nations have
a right to oppose that people to the
limit. Under such conditions, they

may even place the aggressor nation

in a position where it will be reason-
ably certain that another similar at-
tack cannot be repeated in the future.
And no matter what may have to be
done to gain it, such security is per-
missible if it is within our power to
accomplish it. Changing the form of
government in Japan will, I believe,
be the only thing that will accomplish
such a purpose {aside from killing all
the Japanese Shintoists, which no one
would advocate). The religious issue
which would be incidentally involved,

- because the Japanese believe their

emperor to. be divine, should not
hinder us from the proper exercise of
our right of self-defense.

(Continued on Page 168)
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Jesus on the Sabbath

S IN Jesus” day, so in ours the
Christian Sabbath is in dispute.
Pleasure-lovers and money-lovers in
the world “dispute it. Unbelieving
Modernists in the churches dispute it.
But saddest and most injurious of all,
believers in large sections of American
Protestantism dispute it. At one time
the Reformed or Biblical view of the
Lord’s Day dominated the life of our
nation. Today this view of the Sab-
bath is openly repudiated not only by
America’s unchurched but also by
large sections of Protestantism. There
has been substituted for the Reformed
and truly Biblical view of the Chris-

tian Sabbath a view of the Sabbath .

which undermines the very founda-
tion of the Lord’s Day. The wide-
spread acceptance of this unscrip-
tural view of the Lord’s Day has been
a prime factor, however unwittingly,
in effecting an ever-increasing desecra-
tion of the Lord’s Day. If the world
is to become convicted of its sin of
Sabbath desecration and if the Chris-
tian church is to preserve its heritage
of the Lord’s Day so essential to its
very life, there must be a return to the
Reformed conception of the Sabbath.

We propose, very briefly, to present
two thoughts. First, we shall set forth

- certain dangerous views of the Sab-

bath in contrast to the Reformed
view. Second, we shall appeal to
Jesus, the undisputed Lord of the
Sabbath, for His verdict as to which
is the correct view. )
Two of the most dangerous views
of the Lord’s Day prevalent among
believing Protestants are the Lu-
theran view and the Dispensationalist
view. Although the reasons adduced
for their respective conclusions are
different, the conclusions are essen-
tially the same. They both repudiate
the fourth commandment. The New
Testament Lord’s Day is regarded as
a totally separate and distinct insti-

tution from that of the Old Testa- -

ment Sabbath. The divine restrictions
of the Old Testament concerning
work and pleasure on the Sabbath are
considered no longer binding on
Christians today. Listen  to these
brethren as they speak! The historic
Augsburg Confession of the Lutheran

By the REV. CALVIN K. CUMMINGS
Pastor of Covenant Orthodox Presbyterian Church, Pittsburgh

Church declares: “The Scripture,
which teacheth that all the Mosaical
ceremonies-can be omitted after the
Gospel is revealed, has abrogated the
Sabbath” (Italics ours; P. Schaff—
Créeds of Christendom, Vol. III,
p. 69). This is the view of current
American Lutheranism.

Dr. L. S. Chafer of Dallas Semi-
nary, writing in the Sunday School
Times a few years ago, declared: “. . .

_the present suspension of the Sabbath.

. . . Being a part of the Mosaic Law,
and existing only as a feature of that
system, it must of necessity be inoper-
ative at such a time as this, when, for
the present age, the Law, with its
merit-demanding features, has been
superseded by the economy of Grace,
. . . 7(Italics ours; Sunday School
Times, Oct. 8, 1938, p. 709). This is
the view of modern Dispensational-
ism.

The Reformed view insists that
the fourth commandment has never
been repealed. The New Testament

Lord’s Day is regarded as a continua- '
tion of the Old Testament day for

physical and spiritual rest. The New
Testament Lord’s Day, far from re-
pudiating the moral and spiritual ob-
ligations of the Old Testament Sab-
bath, added the requirement of greater
spiritual activity on the appointed day.
The Reformed view of the Sabbath is
clearly stated in the Westminster
Confessioni of Faith, Chapter XXI,
Section VIII: “The Sabbath is then
kept holy unto the Lord, when men
. . . do not only observe an holy rest
all the day from their own works,
words, and thoughts, about their
worldly employments and recreations;
but also are taken up the whole time
in the public and private exercises of
his worship, and in the duties of ne-
cessity and mercy”. The Heidelberg
Catechism, likewise, definitely sus-
tains the fourth commandment as
binding. The historic Synod of Dort
(1618-19) commended to the churches
of the Netherlands the following
declaration of its Sabbatic views:

“First—In the fourth precept of the
Divine law there is something ceremonial
and: something moral.

“Second—The ceremonial consists in

the rest of the seventh day from the crea-
tion, and in the rigid observance of that
rest enjoined specially on the Jews.

“Third—The moral is the assignation
of a certain and stated day to Divine wor-
ship, and so much rest as is requisite for
Divine worship and holy meditation on
that day. .

“Fourth—The Sabbath of the Jews’
having been abrogated, the: Lord’s Day
ought to be solemnly sanctified by Chris-
tians.

“Fifth—This day was ever from the
times of the Apostles observed by the
ancient Catholic Church. e

“Sixth—This day ought to be so con-
secrated to Divine worship as that there
may be a cessation thereon from all servile
works, excepting works of charity and
urgent necessity, and from such - recrea-
tions as hinder the worship of God.”

Now the all-important question is,
Which of the conflicting views of
the Sabbath did Jesus hold? Jesus as
professed “Lord of the Sabbath” is
the touchstone of Sabbath truth; to
His verdict all must submit, ,

. Those who repudiate the fourth
commandment as binding today ob-
ject to this appeal to Jesus. The ap-
peal to Jesus, they hold, is not valid.
Jesus, it is held, lived under the Old
Testament dispensation; therefore any
pronouncements on the Sabbath given
by Jesus prior to His death are worth-
less. Now we concede, of course, that
Jesus did make His great pronounce-
ments on the Sabbath when the Old
Testament laws in toto were in force.
But, we ask, what of it? The Sermon
on the Mount and virtually the en-
tire content of the four Gospels were
taught by Jesus under the Old Testa-
ment period. Are we for this reason
to repudiate the Sermon on the
Mount and practically the entire testi-
mony of the Gospels? Obviously and
emphatically, we are not! We would
also remind our brethren that Christ’s
acts after His resurrection, together
with the acts of His apostles, wonder-
fully confirm the words spoken before
His resurrection. A study of Christ’s
pronouncements on the Sabbath re-
veal that He never repealed but rather
sustained the fourth commandment.:

Christ upheld all of the ten com-

mandments as a unit. He did not
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single out certain commandments that
were to be observed, and certain ones
that were not to be observed. Christ
repeatedly stated that He regarded all
of the commandments as binding on
all men. Since the fourth command-
ment is an integral part of the ten
commandments, it follows that the
Lord upheld the fourth command-
ment as binding on men. Christ said
that He came “not to destroy the law
and the prophets: I am not come to
destroy but to fulfill. For verily I say
unto you, till heaven and earth pass
away, one jot or one tittle shall in no
wise pass from the law, till all be ful-
filled”. When the rich young ruler
came to Jesus one day and asked Him
the way of eternal life, Jesus replied,
“Thou knowest the commandments

. if thou wilt enter into life, keep
the commandments”. Then later
Christ taught this man and all men to
cease trusting in their own righteous-
ness and to trust His righteousness. In
the words of the Apostle Paul: “For
as by one man’s disobedience many
were made sinners, so by the obedi-
ence of one shall many be made
righteous”. It is only upon the basis
of Christ’s obedience to the whole
law of God that man can be justified.

Our Lord not only upheld the ten
commandments in general; He upheld
the fourth commandment in particu-
lar. Jesus took the same attitude to-
ward the fourth commandment that
He took toward the sixth and seventh
commandments in His Sermon on the
Mount. Far from repudiating the
fourth commandment, He sought to
bring out the deeper and fuller sig-
nificance of the Sabbath. The very
passage that is most frequently ap-
pealed to, in support of a “loose” Sab-
bath, affords abundant proof that the
view that has come to be known as

the distinctively Reformed view of -

the Sabbath is correct. Let us exam-
ine Christ’s oft-quoted words to the
Pharisees on the Sabbath: "The sab-
bath was made for man and not man
for the sabbath” (Mark 2:27).

In these familiar words, our Lord
does not repudiate the Old Testament
Sabbath but rather the Pharisaic per-
version of the Sabbath. The Pharisees

" had just criticized Jesus for plucking
corn as He passed through the corn-
fields on the Sabbath day. On several
other occasions they had called Jesus
to task for healing on the Sabbath. By
their countless man-made laws and
traditions the Pharisees had made the

— M R ———
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Sabbath a burden rather than a bless-
ing to man. Their perverted interpre-
tations of the fourth commandment
were defeating rather than assisting
the divine purpose of physical and
spiritual rest intended by this com-
mandment. Christ refused to be
brought into bondage to man-made
laws which frustrated God’s law. He
fought to liberate all men from such
bondage. Hence, Christ’s ringing
words of denunciation to the Phari-
sees: “The sabbath was made for man,
and not man for the sabbath: There-
fore the Son of man is Lord also of
the sabbath”.

These words of our Lord, far from
repealing the Old Testament Sab-
bath, constitute an endorsement of
that Sabbath. Christ assumes in His
reply to the Pharisees that the Sab-
bath is to be kept. It is highly signifi-
cant to observe what Jesus does not
say. Jesus does not say to His critics:
“It is my privilege to do these things
on the Sabbath because, you see, the
fourth commandment is not binding
any more; that is a law of the past”.
Christ clearly accepts the fourth com-
mandment as binding on Him. He

protests that He has kept this com-
mandment. He is anxious to deny the
charge” of Sabbath-breaking; He in-
sists that He has kept the day as God
intended it to be kept—holy.

Christ here teaches the Pharisees
the true purpose and meaning of the
Sabbath, just as in the Sermon on the
Mount He taught men the deeper
meaning of the sixth and seventh
commandments. It is in this revela-
tion of the true significance of the
Sabbath that it becomes most appar-
ent that Jesus could not have regarded
the Sabbath as purely temporary or
Jewish in its character. Chnst taught
that the Sabbath was made for man—
for man’s good, physically and spirit-
ually. The word Sabbath means “rest”.
Christ would have the Pharisees know
that the Sabbath was intended for
man’s physical and spiritual rest. The
Pharisces had made the Sabbath a
burden physically and spiritually.
Christ would restore the Sabbath to
its rightful place as a day of blessing
to man, as God’s gift to man. Christ
would just as vigorously oppose those
religious leaders today who justify un-
necessary labors and the pursuit of
exciting pleasures on His day. It is
when we understand this purpose of

the Sabbath, a purpose which God -

and Christ intended for man, that we
see the cruelty and sinfulness of those
men who repudiate the Sabbath, how-
ever pious they may be in other re-
spects.

Many objections are raised to the
Reformed view of the Sabbath. The
change of the day, Colossians 2:16,
and a contention that Jesus after the
resurrection did not observe the Sab-
bath are the more weighty ones. These
objections and others, we believe, can
be satisfactorily answered by sound
exegesis. But even if these arguments
of the opponents should present seri-
ous difficulties, one thing would re-
main unalterably true: Christ never
repealed the fourth commandment;
He upheld it! Therefore all difficulties
of exegesis must give way to the plain
teaching of Christ on the subject. We
may not use a few difficulties, even
though they be real difficulties, as in
this case they are not, to overthrow
the clear teaching of our Lord. This
is to assume that the Scriptures con-
tradict themselves. Even worse, it is
to assert that our Lord had a dual
code of morality. The integrity of our
Lord, however unintentionally, is
thereby assaulted. :
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Dr. John Scudder

WHEN it came time to write a
'¥ biography of Dr. John Scudder,
the first medical missionary to India,
his biographer characterized him as
“one whose self-denial and self-con-
secration in the holiest of causes have
never in modern times been exceeded
and but seldom equaled” (J. B.
Waterbury, John Scudder, iv). Praise
in such superlative " terms is not
greatly misapplied to this man whose
sacrifice and indefatigable activity are
almost unparalleled even among great
missionary heroes.

John Scudder was born in Free-
hold, N. J. on September 3, 1793, and
he was well brought up in a Presby-
terian family that valued its covenant
relationship to God. Circumstances
which took him to New York City on
the completion of his medical train-
ing turned him to the Dutch Re-
formed Church under which he
served as a medical missionary for
thirty-six years.

As a young layman in New York,
Scudder showed himself eminently
fitted for full-time Christian service.
While he was working as a young phy-
sician, building up a practice, he was
also most active in soul winning in
the local church. According to his
biographer, he brought between one
and two hundred people to a saving
knowledge of Christ in less than two
years! Young Christians who are con-
templating giving themselves to full-
time Christian service, and especially
young Christians who aspire to that
high service on the foreign mission
field, will do well to study Dr. Scud-
der’s activities during these years' of
preparation. It is little wonder that
one who had proven himself so faith-
ful in the small opportunities in the
local church should have been chosen
of the Lord fér a far greater service
as a missionary.

The determination of this success-
ful young physician to forsake his lu-
crative practice and his growing social
position was not an easy one to make,
but on June 8, 1819, he and his young
wife with their two little children
sailed on the long voyage to Calcutta.

"The time on shipboard was not
without striking events. The Scud-
ders, with some other missionaries on

Missionary Heroes.of the Past: VIII

By the REV. ROBERT S. MARSDEN

board, encouraged by a Christian cap-
tain spent much time in prayer for
the members of the crew. Prayer for
the crgw led to personal work in
bringing the Word of God to them,
and the personal work was rewarded
by the definite conversion of most of
the crew! A revival of true religion
broke out when the journey was about
half completed, and many of the
members of the crew arrived at Cal-
cutta new creatures in Christ; not a
few of the crew were known to have
persevered in their faith to the end.

At Calcutta Dr. Scudder had some
contact with William Carey and the
Serampore missionaries, but deter-
mined to begin work in Ceylon rather
than remain on the mainland. There
Dr. Scudder had a most fruitful minis-
try, in .which he used his medical
skill as an adjunct to his evangelistic
talents. On long journeys of itinera-
tion he gave out Testaments, Gospels
and tracts, and especially almanacs
which were in great demand. The al-
manacs were highly valued because
they contained much useful informa-
tion which was interspersed with the
Word of God, and they were almost
the only way by which the Brahmans
could be reached for Christ. Dr.
Scudder always kept his medical
ministry subordinate to his chief pur-
pose—that of being physician to souls.

Within a few years of his amival in
Ceylon a revival broke out among the
inhabitants who had heard the gospel
from Dr. Scudder, and in September,
1824, there were forty-one converts
received, after careful examination, in
one day. While he worked among the
pagans, he did not neglect to bring
the gospel to the Roman Catholics
who were steeped in superstition and
idolatry little distinguishable from
the darkest heathenism. Dr. Scudder
was successful in bringing many of
these also to a knowledge of the
Saviour,

Circumstances seemed to direct
that he leave Ceylon, and he removed
to Madras where he camried on his
work. He continued the same method

~of itineration which he used in Cey-

lon, giving out tracts, almanacs, testa-
ments and gospels by the thousands,
but only to those who could read. On

a solitary journey across the whole
lower peninsula of India, he was at-
tacked by jungle fever which never
entirely left him. His journey, and
Mrs. Scudder’s trip to see him for
what she thought would be the last
time on earth, provide drama seldom
equaled in the history of missions.

Recurrent attacks of the fever com-
pelled him to return home on fur-
lough. While in this country he con-
ducted a most unusual kind of itiner-
ation—he toured the castern part of
the country conducting meetings for
children and young people! When we
consider that the churches of a cen-
tury -ago gave little attention to the
needs of the rising generation, this. is
surely noteworthy. Children and
young people turned out by the thou-
sands to hear this remarkable man.
His theme was the necessity of dedi-
cating lives to full-time Christian
service, and hundreds were thus
awakened to the claims of missions
upon their lives. ’

It is not surprising that Dr. Scud-
der showed an unusual interest in

_children and young people, for the

Scudders had fourteen children of
their own. Four died before reaching
maturity, but of the eight sons and
two daughters who remained, seven
of the sons at one time or another
labored as missionaries, and the two
daughters, who married civil servants,
also remained in India. The interest
of both Dr. and Mrs. Scudder in the
spiritual welfare of their children,
whose education separated them from
their parents in early youth, is shown
in many letters which have been pre-
served, and illustrates well how these
Christian parents fulfilled their cove-
nant obligations to their children.
God’s faithfulness in keeping His
covenant with them is demonstrated
in the fact that all the Scudder chil-
dren became active Christians.

The Scudders returned to India
when Dr. Scudder’s health was some-
what improved, and he continued his

- strenuous work. His diary for this

period describes his typical busy
Sabbath — dttending to the sick,
preaching in the chapel, preaching on
the highways in the afternoon, and
again to the natives in the evening,
The sick thronged to him, and he
was compelled to have regular hours
to see them, lest his evangelistic work
suffer.

The death of Mrs. Scudder in 1849
and, within a few days, the death of a
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son who was studying for the minis-
try, were great blows to him, but in
the midst of failing health he con-

tinued his work until he was called
from his labor to higher service early
in 1855,

With Christ: In Life and in Death

l SHOULD like you to perform an
experiment. The directions are sim-
ple. Take a balance. On one pan
place Christian life, on the other,
Christian death. Then watch which
way the scales tip. Which will prove
of the heaviest value? On the Chris-
tian life side you will want to include
every benefit which life brings to the
Christian. On the other side you will
heap up all the things which death
brings to him. It may seem but a
waste of time, yet one of the busiest
men who ever lived gave time and
thought to this very experiment. Who
was he? What did he find?

Two Great Affirmations

The one who made the test was
Paul. First he placed his life, a Chris-
tian life, upon the scales. How heavy
it was! How great was its value! This
was what Paul had to say of it, “For
to me to live is Christ”. Surely life
could not have been dull for the
apostle. For him, two things were in-
separable—life and Christ. Thoughts
of Christ, joy in Christ, service for
Christ, affliction because of Christ,
power through Christ, and commun-
ion with Christ made his life won-
derful indeed.

Paul’s life reflected the glory of
the Christ who was its center, its in-
~ spiration, its motive power. Could
the same be said of you? Many a
Christian would never think of say-
ing, “To me to live is Chrst”. Day
after day goes by without a glance
at God’s Word or fellowship with
Him in prayer. A good time is sought
—away from God! Of such a Chris-
tian the Rev. Nathan Wood says,
“He hasn’t passed the halfway house.
He has come partway up the moun-
tain side, now feeling the frozen blast,
now falling through the snow crust,
but never getting above the timber
line where one is alone with God’.
Did you know that if you have

A Meditation on Philippians 1:21-26
By the REV. BURTON L. GODDARD

stopped partway, if you pretend to be
a Christian and are yet unable to say,
“To me to live is Christ”, that your
life is somewhat of a sham? For when
Christ comes in, your “life is hid with
Christ in God”, and you no longer
live except as the life of Christ ener-
gizes and vitalizes your whole being.

As for Paul, his life was in Christ
and therefore exceedingly precious.
Could anything be preferred to such
a life? We watch him as he goes on
with the experiment. He places some-
thing on the opposite pan. We are
amazed as we note what it is. It is
death, Christian death! How very
strange! Surely death cannot be pref-
ferable to life! But watch how the
scales swing. Gradually the one side
sinks and the other rises, and Paul
tells us the result: “To die is gain”.
Death has weighed down the balance

" and proved itself to be even greater in

value than life—life in which Christ
was all in all.

We often think of death as an oc-
casion for mourning. We are sad. It
seems to be the end of things. Let us
be rebuked by the testimony of
Paul—“To die is gain”. Paul spoke
as a Christiazn. When the Christian
dies, it is not the end of things but
the beginning. He leaves this life to

Assembly Number

HE next issue of the

Guardian will contain a full
account of the proceedings of
the Ninth General Assembly
of The Orthodox Presbyterian
Church. If your subscription
has expired, be sure to renew

it NOW. .

dwell in the presence of Christ, his
Saviour, in the mansions prepared for

him. He leaves a world of sin and -

trouble and suffering and sorrow to
inhabit a city where these miseries
are unknown. Yes, Paul was right—
“To die.is gain”.

Wrestling with Indecision

The experiment, however, is not
over. There is something Paul has
forgotten. He has considered self, but
has he thought of others?> What
would be most pleasing to him might
not work out the best for others. Ex-
ecution in a Roman prison would
bring “gain” to him, but what about
the infant church at Philippi? What
about the weak Christians in the
wicked city of Corinth? What of the
loyal saints who were persecuted by
the worshipers of Diana in Ephesus?
Paul would carry the experiment far-
ther. He would weigh his own desires
over against the best welfare of the
many Christians who looked to him
for friendship, direction, instruction,
comfort, correction and admonition.

Should death be considered a pref-
erable course, when prolonged life
would enable him to reap abundantly
in the harvest fields? He holds the
pans in either hand, struggling within
himself for courage to accept the
truth to be revealed. He speaks aloud:
“I am in a strait betwixt two, having
a desire to depart, and to be with
Christ”. Now he lets go. The pans
swing free. The scales tip. This time
life—not death—weighs the heavier.

Confident Assurance

Paul’s mind is now at rest. It is as
though he has breathed with Christ,
“Not my will, but thine be done”.
He is now confident that the Master
would have him continue his toil in
the vineyard, that it is not yet time
for him to lay down his tools and to
enter into his rest. His soul stirs with
the conviction that God wills for him
to live—not unto himself—but for
the lost, the discouraged, the unin-
formed, the weak.

Indecision had ruled; now assur-
ance takes its place, and Paul de-
clares, “Having this confidence, I
know that I shall abide and continue
with you all for your furtherance and
joy of faith”.

I wonder how many of us look on

life and death as did Paul. How many-

of us find in the Christian life the
fullness of joy which comes from
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constant fellowship with our Saviour?
How many of us have a real desire to
depart and be with Christ in glory and
can say that to do so would be “far
better” than the best of life here?
How many of us would yield our-
selves unto life or death, whichever
might prove of greater blessmg in the
kingdom program?

One thing is clear. There is only
one real advantage, one good excuse
for the Christian to cling to life. That
is that he may work for Christ and
that Christian fruit may appear
where he labors. On this basis are you
justified in holding on to life? Think
it over carefully. Be honest with your-

self and with God. You know the
answer; so also does God.

Pray ‘that you may be like Paul,
that your evaluation of life and death

‘may be the same as his, and that

every day of life here upon earth may
be lived not for self but for God and
His glory through that which you do
in His service. Then you can say with
Paul, “For to me to live is Christ, and
to die is gain”. Then, too, you can
have the confident assurance that the
issues of life and death are in God’s
hand and that He will take you to
that better land, the heavenly home,
only when your work for Him here
upon earth is complete.

Immanuel Presbyterian Church

A Brief Historical Sketch of a Recent Addition to
THE ORTHODOX PRESBYTERIAN CHURCH

UN-DER the leadership of the
pastor, the Rev. William T.
Strong, the congregation of - the
old West Collingswood Presbyterian
Church withdrew from the Presby-
terian Church in the U.S.A. on June
29, 1936. A few months later, on
October 18th, the congregation voted
to abandon the church building and

manse to the old denomination, and,
adopting the name “Immanuel Pres-
byterian Church”, began. holding
Sunday services in the local movie

‘house. With a few exceptions, the

members and officers constituting
the spiritual backbone of the old or-
ganization became charter members
of the new church, making a total of

Immanuel Presbyterian Church, West Collingswood, N. J.

.one hundred and sixty-five in all.

- Through the efforts of an energetic
building committee and the faithful
and sacrificial giving of the entire
membership, the Lord made possible
the erection of the present build-
ing on a centrally-located corner prop-
erty, and with great rejoicing the con-
gregation moved in on- Sunday, June
12, 1938. The pastor at that time
described the edifice as “the house
that God, and faith, and prayer, and
consecration built”. Not a little of the
work on the building was done by the
men of the church: the laying of the
auditorium hardwood floor, the instal-
lation of the electrical wiring and fix-
tures, and the installation of the heat-
ing system.

Since' the dedication of the build-
ing, a. number of fine improvements
have been made, notably the installa-
tion of an Everett Orgatron and the

. carpeting of the auditorium floor. At

the present time, the church build-
ing, which with its equipment repre-
sents a total investment of approx-
imately $16,000, has an indebtedness
of only $600, which should be com-
pletely liquidated within a few
months. In October, 1940, the con-
gregation purchased a fine manse, lo-
cated just a block from the church
building.

On May 6, 1942, at a special. con-
gregational meeting, the congregation
voted to unmite with The Orthodox
Presbyterian Church, and was re-
ceived by the Presbytery of New
Jersey on May 13th. On the follow-
ing Sunday morning, the Rev. Leslic
A. Dunn, moderator of the presbytery,
formally welcomed the congregation
into the fellowship of the denomina-
tion.

At the present ‘time, Immanuel
Presbyterian Church numbers two
hundred and seventy communicant
members and fifty covenant children.
There is a Bible school of about two
hundred.

From this congregation, which is
exceedingly blessed in having a
splendid band of consecrated young
people, has come a minister of our
denomination, the Rev. Peter Pascoe
of Rochester, N. Y. Ancther member,
Mr. John W. Betzold, is at West-
minstéer Seminary, preparing for the
ministry. Eighteen young men from
the church and Bible school family
are  serving with the armed forces,
thirteen of whom are members of the

church.
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Liberty and an Enemy
Nation.

(Concluded from Page 162)

Nay, I can conceive of a situation
when a nation would be justified in
self-defense in attacking even a re-
ligion which has overstepped its
rightful bounds in the realm of the
spirit, and which secks to impose by
force of arms its own religious beliefs
on other nations. Suppose,’ for ex-
ample, a nation of cannibals believed
that as a matter of religious principle
it was necessary for their souls’ salva-
tion to eat the hearts of other peoples.
Suppose, then, as a result of that re-
ligious belief, they sought to put it
into practice by attacking a neighbor
nation. Would not the nation so at-
tacked be justified, if it was in its
power to do so, in going to the extent
of preventing such a people from
practicing their religion?

The principle of religious liberty
must always be understood to involve
liberty of conscience and worship only
to the extent of not interfering with
the rights of others. When a religion

exceeds its rightful bounds and inter- ~

feres with the rights of others, then
it becomes the nght and duty of the
nation to resist its encroachments and
attacks. That is our present difficulty
in dealing with the followers of Na-
tional Shinto. We oppose National
Shinto because it has gone beyond its
rights and liberties as a religion, and
has become identified with the Japa-
nese government. The Japanese gov-
ernment has then attacked America
and seeks to dominate the world. Be-
cause that is its program we must op-
pose and defeat the Japanese govern-
ment. As long as the present form of
. government exists, the same program
of world domination will be in the
minds of the National Shintoists.
Therefore, to protect America in the
future from similar attacks, when vic-
tory comes we should insist that the
imperial form of government must be
abandoned, just as we should insist
that the Nazi form of government
should be abandoned in Germany. I
do not believe we should make Japan
a colony, but I do believe that it
should be subject to international
policing to prevent it from embarking
on a future career of conquest. The
denial of a navy and army, plus the
establishment of a form of govemn-
ment divorced from the doctrine of

the deity of the emperor, should ef-
fectively prevent future trouble. Had
they kept out of our affairs and the
affairs of other nations, we would
have no right to interfere, but since
they have interfered with us, we have
a right and a duty to do what is neces-
sary to prevent them from doing it
again. I still believe that the most ef-
fective way of doing that is to insist

. that there shall be a new form of gov-

emment, and to insist that we will
not make peace until such a new
form of government is established.
When that occurs, then an educa-
tional system divorced from National
Shinto can be instituted in Japan,
Christianity (and for that matter all
other religions) can have full liberty
of propagation, and there will be good
grounds for thinking that the next
generation in Japan will abandon its

‘program of world domination; the

basis for such a program would be
lacking with the abandonment of the
impenal form of government.

It is difhicult for Americans to real-
ize the grnip that National Shinto has
over the life of the Japanese people at
present. Not only is there no freedom
to propagate Christianity, which de-
mands exclusive divine worship of
the Christian triune God, but also
the identification of National Shinto
with the imperial form of government
places the educational system, with
all its teachers and textbooks, firmly
in the hands of the National Shin-
toists. There is no freedom in the
choice of textbooks even in private
schools. All the textbooks are per-
meated with teachings of the deity of
the emperor, the divine descent of the
Japanese people, their difference in
kind from the people of other nations,
and the divine destiny of Japan to
dominate the world. Unless the edu-
cational system of Japan is divorced
from National Shinto, future gener-
ations will receive the same training.
The fact that National Shinto and
the imperial form of government are
identical makes it necessary for us to
insist upon the abandonment of the
imperial form of government, and the
divorcing of Shinto from any control
over the governmental system in
Japan. Only so can we make our own
national future secure from future at-
tack by Japan, and only so can we
bring real freedom of religion and
government to the Japanese people.
Our right so to interfere rests upon
our own right of sclf-defense.

"We Should Consider . . ."
By the REV. SAMUEL J. ALLEN

Opinions expressed in this column are
those of the writer, and are not necessarily
those of the editors nor representative of
the editorial policy of '"The Presbyterian
Guardian." Correspondence on the sub-
jects discussed is invited.

The Question of Expansion

THE desire for expansion on the
* W part of the members of The Ortho-
dox Presbyterian Church is a healthy
sign. It manifests a longing to see
souls brought into the kingdom of
God. It indicates a desire to attack
the forces of evil. It definitely proves
that we are not smug and complacent.
In fact, we are filled with dissatisfac-
tion at our lack of progress. A glance
at our statistical record for the year
ending March 31, 1942, is enough to
make us ask ourselves some. serious
questions. Undoubtedly we have done
so and received many and diverse an-
swers, all of which probably contain
an clement of truth. Everyone in the
church wants to expand the influence
of its testimony to the gospel of
Christ. Expansion is in the air.

This is healthy and promising, but
also perilous. I do not refer to the
fact that such a desire might possibly
produce a growth that is unstable, but
that it might lead to a scattering of
our resources on so many undeveloped
fields that the church could not carry
the load.

Some might say that this shows an
utter lack of faith. Perhaps so, but

I cannot look at it simply as a ques-

tion of faith. I do not think that it is
wise or right to expect that expansion
beyond our resources, insofar as we
can measure those resources, will pro-
duce the blessed results for which our
hearts yearn.

I am of the opinion that the major- -

ity of our present churches must show
greater missionary zeal in giving, and
in secking to win lost souls in -their
own communities, before we shall see
a healthy expansion program.

Individuals pray for a revival so that
they may see the glory of the Lord in
the land of the living, but very often
they do not sce that a revival must
begin in their own hearts. Likewise,
the majority of our churches appear
to be praying earnestly for a revival,
but do not seem to see that such a
revival must begin at home. '

The necessary basis for the kind of
expansion our souls desire is an ex-
pansion on the part of the majority of
our churches.
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The
Westminster Confession
Under Glass

CCORDING to the General As-
sembly number of The Pres-
byterian, the 154th Assembly of the
Presbyterian -Church in the U.SAA,,
meeting at Milwaukee from May 21st
to 28th, will be asked to approve
plans for the celebration next year of
the 300th anniversary of the meeting
of the Westminster Assembly of
Divines. A rather elaborate program
is contemplated. Museum pieces to
be displayed at Milwaukee will in-
clude very early copies of the Con-
fession, - Catechisms, Form of Gov-
ernment, the Parliamentary Acts in
connection with the Assembly, and a
copy of the Greek Testament actually
carried by the members to and from
the sittings.

We suppose we should rejoice over
the fact that there is reasonable cer-
tainty that the Presbyterian Church
in the U.S.A. will dust off its Con-
fession of Faith at least once every
hundred years. The fact that, for the
ninety-nine intervening years, it will
be shoved far back into the archives
of oblivion should, we suppose, be
overlooked by a properly tolerant soul
in view of the festive holiday that can
be counted upon once a century.

Somehow we find this attitude hard
to achieve. We are, in fact, shocked
and grieved over the proposed cele-
bration. What has brought our usually
sunny disposition to this sad frame
of mind is something which has prob-
ably escaped the notice of the ecclesi-
astical bigwigs who have planned the
carnival. It is just this: The Presby-
terian Church in the U.S.A. has
now forsaken the gospel declared by
the - Westminster Divines, and has
espoused another gospel—the social
gospel of Christ-dishonoring Modern-
ism. And, for more than a decade and
a half, the Presbyterian Church in the
U.S.A. has driven the armored tanks
of its corporate and individual unbe-
lief over the citadels of truth that the

Westminster Confession of Faith so
gloriously proclaims.

True, the Confession and the Cate-
chisms are still officially the doctrinal
standards of the denomination, sub-
ordinate only to the Word of God,
but practically they have come to be
regarded in the church in much the
same way that the Thirty Nine Arti-
cles are regarded in the Episcopal
Church—merely a nice historic land-
mark, which it is pleasant to look
back upon in order to see what won-
derful progress has been made since
those -kindergarten days.

Every candidate for licensure and
ordination in the Presbyterian Church
in the U.S.A. has been, and still is,
required to give an affirmative answer
to four constitutional questions. The
second of these is this: “Do you sin-
cerely receive and adopt the Confes-
sion of Faith of this Church, as con-
taining the system of doctrine taught
in the Holy Scriptures?” Every man
who is now a minister of that denomi-
nation has given an affirmative answer
to this clear-cut question. That includes
the twelve hundred and -eighty-three
signers of the Auburn Affirmation
as well as the vast number of Modern-
ists whose names do not appear on
that list but who preach the same
paganizing doctrine that the Affirma-
tion upholds. As you read these words,
this year’s graduates of theological
seminaries of the Presbyterian Church
in the U.S.A. will be standing before
presbyteries and saying “Yes” to this
very same question—some few of
them sincerely, but the vast majority
with their tongues pushed hard
against their cheeks. and the fingers of
both hands crossed. From now on out,
most of those graduates will retire the
Confession to that particular place in
the attic of the manse reserved for
the daguerreotype of Aunt Agatha
and the dress form for grandma’s
bustles.

It would not be difficult to compile
a lengthy list of quotations from the
present leaders of the Presbyterian
Church in the U.S.A. which flatly
contradict the system of Christian
truth which the Westminster Con-
fession expresses. From time to time
Tue PresBYTERIAN Guarpian  has
dealt at length with the modern
denials made so eloquently and so
piously by men such as Henry Sloane
Coffin, William Lindsay Young,
George A. Buttrick and a score of
others. These men have denied, not

* are of no importance. It does mean .that

non-essentials, but such fundamental
truths of the Christian gospel as the
inspiration of Scripture, the virgin
birth of Christ, His substitutionary
death to satisfy divine justice, His res-
urrection, and His miracles. The
May, 1942, issue of The Presbyterian
Tribune, for example, contains the
following poison from the laboratories
of Auburn Affirmationist William
Pierson Merrill, one of the most re-
spected and honored ministers of the
church:

In the half century during which I
have been a minister, I have seen church
bodies distracted, divided, held apart,
holding trials for heresy, over tenets Jesus
never even mentioned. Three such matters
have been outstanding—the Virgin Birth
of our Lord, the Inerrancy of the Scrip:
tures, and the Historic Episcopate. Jesus
never said a syllable about any one of
them, or gave a hint that they were in
his mind. That does not mean that they

they are mot essential. . . . Give us con-
clusive proof that Jesus cared at all
deeply about any or all of these, and the
matter may be considered settled for
every Christian. But in the absence of
conclusive evidence that he cared at all
about any of them, how dare we hold
them essential to the faith or order of his
church? Is he the Head of the Church or
not?

Shocking as this and the. host of
other possible quotations may be,
however, they represent only the
statements of individual members of
the denomination. Most of those in-
dividual members have received the
stamp of official approval by eleva-
tion to positions of high authority in
the church, and any schoolboy would
assume that their views are, in prac-
tice, the views of the machine in con-
trol of the church. But there is a far
more important denial of the West-
minster Confession in the recent
annals of the history of the denomina-
tion—a denial so blatant and so
traitorous as to force true Christians
to withdraw from any further associa-
tion with the church.

The Westminster Confession of
Faith, chapter XX, section II, says:
“God alone is lord of the conscience,
and hath left it free from the doc-
trines and commandments of men
which are in any thing contrary to
his Word, or beside it, in matters of
faith or ‘worship. . . .” But the Syra-
cuse General Assembly of the Presby-
terian Church in the US.A,, turning
its official back upon the central doc-
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trime of Reformed theology—the
sovereignty of God—elevated its own
precepts and commands above those
of the Word of God and demanded
implicit and unquestioning copera-
tion from its members in a program
of Christ-denying unbelief. In one
fateful stroke, the denomination had

‘officially repudiated the truth and

glory of that great system of doctrine
ounded upon the revealed Word of
God and formulated in the immortal
words of the Westminster creedal
declarations. .

Thus the unbelief of a host of its
individual ministers was echoed in the

voice of the highest court of the
church. In the light of these facts, by
what fantastic reasoning or distorted
logic can the Presbytertan Church in

the U.S.A. claim any right to a serious *

celebration of the tercentenary of the
Westminster Assembly?
—T.R.B.

~

Peter on the Second Coming of the Lord

Amillennialism in the New Testament: Part XI

By the REV. ROBERT STRONG, S.T.D.
Pastor of Calvary Orthodox Presbyterian Church. Willow Grove, Pa.

/

lN the third chapter of the Second
Epistle of Peter is found the last
extended section dealing with the re-
turn of Christ which is to be treated
in these articles before attention is di-

rected to the Book of Revelation. I

quote the passage in full:

Knowing this first, that there shall come
in the last days scoffers, walking after
their own lusts, and saying, where is the
promise of his coming? for since the
fathers fell asleep, all things continue as
they were from the beginning of the crea-
tion. For this they willingly are ignorant
of, that by the word of God the heavens
were of old, and the earth standing out of
the water and in the water: whereby the
world that then was, being overflowed
with water, perished: but the heavens and
the earth, which are now, by the same
word are kept in store, reserved unto fire
against the day of judgment ‘and perdi-
tion of ungodly men. But, beloved, be not
ignorant of this one thing, that one day
is with the Lord as a thousand years, and
a thousand years as one day. The Lord is
not slack concerning his promise, as some
men count slackness; but is longsuffering
to us-ward, not willing that any should
perish, but that all should come to re-
pentance. But the day of the Lord will
come as a thief in the night; in the which
the heavens shall pass away with a great
. noise, and the elements shall melt with
fervent heat, the earth also and the works
that are therein shall be burned up. Seeing
then that all these things shall be dis-
solved, what manner of persons ought ye
to be in all holy conversation and god-
"liness, looking for and hasting unto the
coming of the day of God, wherein the
heavens being on fire shall be dissolved,
and the elements shall melt' with fervent
heat? Nevertheless we, according to his
promise, look for new heavens and a new
carth, wherein dwelleth righteousness.
Wherefore, beloved, seeing that ye look

for such things, be diligent' that ye may
be found of him in peace, without spot
and blameless.

Mention was made in an earlier
article of one premillennialist’s at-
tempt to brush aside damaging im-
plications for the premillennial theory
that have heen seen in II Peter 3. In
that article I quoted Dr. Charles Fein-

berg, a dispensational premillennialist, .

as follows:

It is objected further [to premillennialism]
that a great conflagration takes place at
the coming of Christ, according to the
prophecy of Peter. The apostle speaks in
his Second Epistle of the burning of the
heavens and the earth and their displace-
ment by the new heavens and new earth
wherein dwelleth righteousness. It is im-
possible, so goes the objection, for all this
to happen before the alleged millennium.
Premillennialists do not place this before
the millennium, but after it.

In this quotation we have one of the
rare instances of notice taken of II
Peter 3 in the premillennial ranks.
And it is most unsatisfactory notice,
I feel bound to say. Dr. Feinberg’s
assignment of this passage of Scrip-

ture to the end of the millennium is

not the result of an exegesis of the
prophecy; he offers none. It is an ex-
ample of a technique too often found
even in Bible-believing circles, namely,
of accommodating the Scriptures to
one’s theory instead of developing the
teaching on the basis of careful ex-
egesis supplemented by a comparision
of Scripture with Scripture.

We must thus refuse ready assent
to Dr. Feinberg’s casual assignment
of II Peter 3 to the end of the millen-
nium. We must instead ask the ques-

tion: what does the passage itself in-
dicate as to its place in the eschato-
logical- outline?

Peter opens his discussion of com-
ing events by saying that he would
remind his friends of wellknown
truths. They are not to be dismayed
if scoffers come and mock at the doc-

trine of the second advent. In the last

days there will be those who in skep-
tical. spirit will ask where is the
promise of Christ’s coming. To reas-
sure Christians of the certainty of that
coming Peter goes on to write the
great eschatological passage that has
been quoted. His subject in that pas-
sage is clearly, then, the second com-
ing of Christ.

How can this really be doubted by
anyone? The very word used in the
question tauntingly asked by the
mocking ones, in the question to
which Peter is making reply, is
“parousia” (coming). This is the pre-
vailing technical term used in the
New Testament, as we saw in an

earlier article, to designate the second -

advent of Christ. We accordingly do
not have here a passage dealing with
events at the end of a millennial reign
of Christ. Rather, we have here a
closely unified treatment of the great
coming event which will put to
silence all those of mocking spirit
who, on the basis of an ignorant or a
badly mistaken “uniformitarianism”,
reason that the world will go on al-
ways as it has in the past.

That Peter is speaking of the

_second coming of Christ is . further

seen by his use of the same language
which Jesus Himself used in speaking
of His coming again. In Matthew 24
Jesus likens His return to the coming
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of a thief in the night. Incidentally,
Paul uses the same figure of speech in
I Thessalonians 5. In all three in-
stances the thought is that of the sud-
denness and unexpectedness of the
coming of the day of Christ.

Peter shows in still another. way
that he is speaking of the. second
coming of Christ throughout the pas-
sage. He does this by both implying
and then actually stating that the
great event he is describing propheti-
cally is one for which Christians them-
selves are earnestly to watch. He
reminds them in the middle of the
passage that the Lord is not slack con-
cerning His promises: this is to sug-
gest that the parousia, although it
punishes scoffers, brings blessing to
believers. Farther on he reminds them
that the approach of the great day
calls upon believers to follow after
holiness: thus may they without fear
look for and haste unto the coming
of the day of God. This makes it plain
indeed that the event being discussed
by Peter holds great things in store
for those who are trusting in Christ.
The blessing they await at the coming
of the Lord is escape from a world
doomed to fire and admittance into a
world in whose new heavens and new
carth only righteousness dwells.

The unity of the passage makes it
plain that in Peter’s view of escha-
tology “parousia”, “the day of judg-
ment”, “the day of the Lord”, and “the
day of God”, all refer to the great
consummating event which brings to
a close the present order of things

and ushers in the new and eternal

order. These terms have the very same
significance in the other writers of the
New Testament also, as we have al-
ready seen in these studies. The great
event referred to (of which these terms
used by Peter present various aspects)
is the second coming of Chnst. It
must be concluded that Dr. Feinberg
is not justified in assigning II Peter 3
to the end of “the millennium”. It is
interesting to note that in secking to
do so he departs from C. I. Scofield,
who quickly deals with the passage by

that the coming day brings the glori-
fication of believers, so that they may
be able to inherit the kingdom of
God. The coming day will, on the
other hand, be a dread day for scoffers
and unbelievers generally. Peter brings
this out with great force by citing the
judgment that passed on all the world
at the time of Noah. He says that a

comparable disaster will be seen in
the future. But instead of a flood of

water, there will come a fiery holo-
caust. For the world has been stored
with hidden fire, reserved unto the
coming day of judgment when it shall

break forth at God’s command to

consume the carth and the works that
are therein. The heavens too, in that
dread day of the ILord, shall pass
away.

We thus find the following outline
of events in Peter’s teaching:

1. The parousia (or “the day of

Church.

dom,

145:13).

nation.

Name

judgment”, or “the day of the Lord”,
or “the day of God”) will come sud-
denly upon the earth.

2. The saints will then be blessed
by the fulfilment of God’s promises
to them. , ‘

3. The ungodly will be judged and
sent to perdition. '

4. The carth and the heavens will
be consumed by fire. ,

5. The day of the Lord’s ven-
geance being over, a new heaven and
a new earth will be formed where only
righteousness shall find a place.

Let us now ask the question: where
does premillennialism stand in the
light of Peter's eschatology? The
answer can only be that the premil-
lennial view of the Lord’s return is
negated. The coming of the Lord
brings both the judgment of the un-
godly and the destruction of the
world. The possibility of a millennium

A Testimony to
THE CHRISTIAN WORLD ORDER

l AFFIRM my agreement with and support of the
Christian World Order inherent in historic,
orthodox Christianity, which recognizes the sover-
eignty of the Lord God of the Bible and acknowl-
' edges Jesus Christ the Son as supreme in every
sphere of life and as King of Nations and of the

“"Thy kingdom is an everlasting king-
and thy dominion endureth
throughout all generations” (Psalm
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giving it two paragraph headings:
“ “The return of the Lord” and “The
s day of the Lord”.

The concomitants of the parousia
as Peter presents them must now be
observed. It has already been shown
that Peter speaks of the coming of
Christ as an event to be hastened
toward by believers. This is to suggest
what is elsewhere explicitly taught

Please sign and return to

WESTMINSTER THEOLOGICAL SEMINARY
Chestnut Hill, Philadelphia, Pa.

Readers of The Presbyterian Guardian are urged to use the above form to indicate their
agreement with the theme of the recent confererice in Philadelphia on the Christian world
order and their interest in the holding of similar conferences elsewhere in the future. It is
suggested that, before signing, you reread pages 135-137 of the May 10th Guardian,

it qieii: Soataretoh dh LS R T

L




172 THE PRESBYTERIAN GUARDIAN

e g S I R R M T R A TR TR TR AR Y
: i “ <

June 10

of blessing for the wicked who survive
the end-time troubles is absolutely ex-
cluded.

I have heard of some interesting ef-
forts to escape the above conclusion.
Two persons urged me to consider the

possibility that the thousand years re-

ferred to in verse 8 are the millen-
nium. It hardly seemed necessary to
point out that the purpose of verse 8
1s to teach that God counts not time
as man does; the Lord’s seeming
slackness is really “only man’s im-
patience. Others have urged that
“day” in Scripture often means a
longer period of time than twenty-
four hours, that particularly the ex-
-pression “day of the Lord” is to be
taken as referring to the whole period
ushered in by the apocalypse of the
Lord and running to the last judg-
ment, so that in II Peter 3 the day
of the Lord may be understood to em-
brace the millennium without spe-
cifically referring to it. While it is true
that “day” is an elastic term, it is not
possible by dwelling upon this fact to
save the concept of the millennium.
For observe that one of the signs of
the arrival of the day of the Lord,
whose coming is as sudden and unex-
pected as that of a thief in the night,
is the passing away of the heavens
with a great noise and the burning up
of the earth. If this were to occur at
the end of “the millennium”, as the
premillennial scheme would require,
it would have been out of place for
Peter to mention it in the connection
in which we find it. In my judgment,
by no device of explanation can the
premillennialist escape the devastating
force of this passage.

It is worthwhile to call attention to
the way in which Peter’s prophecy of
the end of the age dovetails with
other Scriptures that also speak of the
making new of all things. Outstand-
ing among these is Romans 8:21-23,
which reads:

Because the creature [creation] itself also
shall be delivered from the bondage of
corruption into the glorious liberty of the
children of God. For we know. that the
whole creation groaneth and travaileth in
pain together until now. And not only
they, but ourselves also, which have the
first fruits of the Spirit, even we ourselves

groan within ourselves, waiting for the -

adoption, to wit, the redemption of our
body.

Here the same ideas appear in asso-
ciation as were found together in II
Peter 3. Chrstians, though saved

from their sins, await full redemption,
which is accomplished in the redemp-
tion of the body. All agree that this
occurs at the coming of the Lord. The
creation, now groaning under the
curse pronounced by God in Eden,
also awaits a deliverance, one that
corresponds to that of redeemed
humanity: “into the glorious liberty
of the children of God”. Dr. J. Oliver
Buswell would refer this purging of
the earth to the millennium, but re-
flection should reveal the impossibility
of such a conception. The glorious
liberty of the children of God is a
state of sinlessness, a state indeed in
which it is impossible to sin. If the
condition of creation is to parallel
that of the sons of the resurrection,
it will hardly be so in “the millen-

‘nium”, the premillennialists them-

selves being witnesses; for, according
to their theory, in “the millennium”
the world will still be full of sin,

though held in check by Christ ruling -

in person. If one sin brought ruin to
the original creation, what would be
the effect upon the purged earth of
the innumerable sins of the unre-
generate hosts who are supposed to
dwell on the earth during the millen-
nium? We are required to see that
Paul in Romans 8 is speaking of the
great change described in IT Peter 3.
Out of the fiery bath, out of that
coming great conflagration, will emerge
new heavens and a new earth fash-
ioned as the fit abode of the glorified
saints. The coming of the Lord will
mean complete deliverance from sin
and its effects both for Christ’s saints
and for the world.

There is a suggestion of the same
idea in Acts 3:20, 21: ““And he shall
send Jesus, which before was preached
unto you: whom the heaven must re-
ceive until the times of restitution
of all things, which God hath spoken
by the mouth of all his holy prophets
since the world began”. Here it is
taught that Christ will remain in
heaven until the times of restitution
of all things. “Restitution” appears
here in the Greek form (transliterated
apokatastaseos), concerning which
Vincent says, “As a technical medical
term, it denotes complete restoration
of health; the restoring to its place of
a dislocated joint, etc.” The idea is
seen to be the very same as that of II
Peter 3 and Romans 8. When Jesus
comes again, He will make new the
world itself. Complete soundness will
be given to a creation bitterly cursed

because of man its master’s sin. The
Saviour effects no partial cure at His
advent but a full one. Thus the Acts
passage also teaches that the returning
Lord will do a thorough work; in the
restored carth neither sin nor its physi-
cal effects will have a place.

The survey of the plain, didactic
teaching of the New Testament on
the subject of the second coming of
Christ has now been completed. It
has of course been found to be a
self-consistent teaching, as should be
expected in a book that is inspired of
God. The effect of the examination of
the extended advent passages should
have been cumulative. More arid more
clearly has it appeared, I trust, that
nowhere in the Gospels, the Acts, or
the Epistles is it taught that the re-
turn of Christ will usher in a provi-
sional kingdom on this earth in which
sinmers will share with resuirected
saints the blessings of a personal rule
of the Lord Jesus Christ. More and
more clearly has it appeared that Jesus
and His apostles positively exclude
the premillennial conception by mak-
ing it inescapably plain that the sec-
ond coming spells the complete doom
of the wicked. More and more clearly
has it appeared that the coming of
Christ ushers in the eternal state,
where sin is but a memory. In the
course of the exegetical argument, the
main thrust of which has manifestly
been opposition to premillennialism,
it has also appeared that the common
postmillennial conception of a con-
verted world is not taught in Scrip-
ture. Thus it has been that the amil-
lennial view has come to be seen to
be the only viéw of the Lord’s com-
ing that satisfies the eschatological
teaching of the didactic sections of
the New Testament. The Lord re-
turns to a world that is still hostile to
His gospel and His rule over it; He
resurrects the bodies of departed
saints and translates them and His liv-
ing saints to be with Him; He con-
sumes Antichrist and his rebel fol-
lowers in a fiery overthrow that
engulfs also the world; He sets up the
throne of His judgment and summons

. before it both men and angels, that

justiied men may be publicly ac-
quitted and acclaimed to be His own,
that wicked men and rebel angels may
be shown justly destined to everlasting
perdition; He establishes new heavens
and a new earth to be the abode of
righteousness forever. Thus is to be
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summarized the New Testament’s
doctrine. of the return of the Lord
Jesus Christ. How it should move be-
lievers to follow a holy manner of life
and godlinesst How thoroughly it
should alarm unbelievers and how

effectively it should cause, them to
hasten to place their trust in Jesus
Christ as Lord and Sdviour, or-as
Psalm 2 puts it, to “kiss the Son” lest
He come upon them in anger and
they perish from the way!

The Epls'l-le to -I-he Ephesians

By the REV. FLOYD E. HAMILTON

Pastor of. Gmcé Orthodox Presbyterian Church, Los Angeles

Summing All Things Up in Christ

: UNTO a dispensation of the ful-

» ness of the times, to sum up all
things in Christ, the things in the
heavens and the things upon the
earth” (1:10). The expression, “ful-
ness of the times”, means “the com-
pletion of the period of time in
question”, that is, when the full
allotted penod is completed. The
word translated “dispensation” is a
most interesting word. The English
word “economy” is a transliteration of
the Greek word here used, which

literally means “the law of the house”, -

and is used in two senses: either the
law which the owner has concerning
the household, or the rule according
to which the steward carries out the
wishes of the owner. Since the con-
text clearly indicates that this con-
cerns God’s own purpose, the mean-
ing seems to be “the arrangement of
affairs at the end of God’s allotted
period of time”. Taken, then, in con-
nection with the precedmg verse, the
meaning is that God has made known
to us the hidden plan which He has
purposed in His own mind regarding
the arrangement of affairs at the end
of the period of time culminating in
the coming of Christ. “God has a
great family, and He now wishes to
make known the law of His house;
His eternal purpose had respect to
this economy” (Graham). “To sum
up all things in Christ”. “The pur-
pose of God, which He has been
pleased to reveal, and which was
hidden for ages, is His intention to
reunite all things as one harmonious
whole under Jesus Christ” (Hodge).
What a comprehensive view of things
is here expressed1 Sin has disunited
them, God is going to unite them
again in Christ! Discord will give way
to harmony, enmity to love, and
chaos to order. The word “‘sum up”
has as its root the word for “head”,

and possibly Paul is hinting at the
headship of Christ over the church
which he teaches later on in the
epistle.

But what are the “all things” which
are to be united again in Christ? At
first thought it might seem that there
is no limit to the words, and that they
include the animate and inanimate
universe, for the verse goes on to
speak of the things in heaven and on
carth. This might refer to the sov-
ercignty of Chnst over the universe,
mentioned in the last words of Christ
before His ascension: “All authority
[or power] has been given unto me in
heaven and on earth” (Matt. 28:18).
The only difficulty with this view,
which is Scriptural and true, is that
the context has in mind the redemp-
tion of the elect people of God

through Christ, while. the union of

“all things” is with Christ Himself,
and includes more than the mere
idea of sovercignty. If the rest of the
Bible taught that all fallen men and
angels are redeemed, the “all things”
might be taken in a universal sense,
but since it does not so teach, and
since the context deals only with the
redeemed people of God, the weight
of the evidence would seem to limit
the phrase here to the elect, whether
Jews or Gentiles, .and whether in
heaven or on earth. Though one is
forced by the logic of the chapter to

accept this view that Paul is speaking

only of the elect in this place, there
remains the stubborn fact that the
“all things” is a neuter word, and
usually has reference to inanimate ob-
jects. But certainly we cannot think
of inanimate objects being united to
Christ, nor can we limit the word
only to inanimate objects, so that if
people are to be included, the weight
of the context naturally limits the
thought only to the. redeemed. Such
a usage is found in Colossians 1:20:

“to reconcile all things unto himself;
by him, whether things in earth or
things in heaven”, where the thought
certainly includes the redeemed, and
probably must refer exclusively to the
redeemed. That is probably the mean-
ing in.the verse we are discussing.
The verse then teaches the most
important truth that God’s eternal
purpose has been to unite all His
chosen people of all races in Christ,
and to restore fallen humanity to the
place from which it fell, yea, far above
the place from which it fell, for it is
to be united with the head, Christ
Himself! This truth has most im-
portant implications. It implies noth-
ing less than the universality of the
church, not only since Pentecost, but
before Pentecost. It implies the truth
that God makes no separation be-
tween a chosen earthly people and a
chosenr heavenly people. It implies
that both Jews and Gentiles who are
saved, or who will be saved in the
future, have been saved and will be
saved only through Christ, and that
they will never be separated at any
time in the future. It implies that
whatever the status of redeemed Jews
and Gentiles may be after Christ
comes in the clouds, or after the judg-
ment of the sheep and the goats
(Matt. 25), they will all be united in
Christ and share alike in all the bless-
ings of redemption, whether in mortal
bodies or in spiritual bodies. No race,
no denomination, no class of society,
and no color of the skin can keep
people out of this union with Christ
about which Paul is speaking. What
a wonderful thought that is! Today
we see Christendom divided into a
multitude of sects and denominations.
Race and color prejudice keep people
apart even in the church. But those
who are truly redeemed by the blood
of Christ are truly one in Christ and

will always be one in the future.

The Blessings of Inheritance
{(1:11-12)

“In him, I say, in whom also we
have obtained an inheritance, being
predestined according to the purpose
of him who worketh all things after
the counsel of his will” (verse 11).
The phrase “in him” really belongs
with verse 11, for Paul goes on to talk
at once of the glorious inheritance of
the saints. There is apparently a
studied contrast between the “we’” of
this verse, and the “ye” of verse 13.
The contrast here is between the
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Jewish Christians who first believed
and the Gentile Christians who made
up the majority of the Ephesian
church. Paul and the other Jews who
“first believed” (verse 12) were the
first to be chosen to receive an in-
heritance in Christ, while the Gentiles
afterward received the same blessings.
The translation, “have obtained an
inheritance”, is to be preferred over
the translation of the Revised Version,
“were made a heritage”, for the
thought is centered on what Chris-
tians receive in Christ, not on the
fact that God regards them as His
heritage or inhentance, though the
people of God in the Old Testament
are referred to as the heritage of God.
“As the Israelites of old obtained an
inheritance in the promised land, so
those in Christ become partakers of
that heavenly inheritance which He
has secured for them” (Hodge). In
Colossians 1:12 the same thought is
expressed, “Hath made us partakers of
the inheritance of the saints in light”.
The “also” modifies the verb, not the
pronoun ‘“‘we”. The thought is not
that we as well as others have obtained
the inheritance, but that in addition
to other blessings we have also re-
ceived an inheritance in heaven.

But why speak of having already
obtained an inheritance if it is really
in the future? Well, the essential joy
about an inheritance is not always the
actual possession of it, but the
pleasure of hoping for it. Our very
beings thnill with the thought of what
is laid up in store for us in the future
as children of God. We are joint-heirs
with Christ the head, and as I Peter
1:4 states, are heirs “to an inheritance
‘incorruptible, and undefiled, and that
fadeth not away, reserved in heaven
for you”. It is the hope of that glon-
ous inheritance in the future that
many times enables us to go through
a very hell on earth with a triumphant,
undiscouraged faith and hope, when
endurance seems almost impossible.

A dear Korean friend who was
being tortured almost beyond endur-
ance by the Japanese police, told me
afterward that the only thing that
enabléd him to hold out against the
attempts to make him say he would
go to shrines dedicated to the alleged
sun goddess and bow, was the thought
that betrayal of Christ might mean
the loss of his heavenly inheritance.
He determined that with God’s help
he would bear the pain rather than
lose or run the risk of losing -that.

- by a reputed

While there was no justification for
his fear, thes hope of the future in-
heritance of God’s people is one of
the most sustaining things imaginable
for Christians in times of sorrow or
on beds of pain. All we have to do in
times of discouragement is to let our

.imaginations ~dwell on the thought

that “eye hath not seen, nor ear heard,
neither have entered into the heart of
man, the things which God hath pre-
pared for them that love him” (I
Cor. 2:9). Poverty, desertion by
friends, business failures, sickness,
pain or sorrow cannot touch the
Christian whose heart is fixed on
Christ and the heavenly inheritance
that is laid up in store for him in
heaven. This inheritance is so sure
and so certain that the apostle can re-
gard it as a present possession, for he
knows that God will not repent and
will not go back on His’ promises to
His people. God’s promise is just as
good as cash in hand.

The certainty of that inheritance is
in the fact that Paul knows that he is
“predestinated according to the pur-
pose of him who worketh all things
after the counsel of his will”. The
absolute, unconditioned choice of a
sovereign God makes the inheritance

absolutely sure. Nothing could express
the apostle’s teaching that God has
“foreordained whatsoever comes to
pass” more plainly than the words of
this verse. Unconditional election to
salvation is a wonderful thought, but
this verse teaches us that God does
all things according to the counsel of
His own sovereign will. We may not
like this thought, and may seek to
escape its significance, but it is a
definite teaching of the Word of God

and we must bow before it. It is im-_

possible to place a limit on the “all

- things” of this verse, for the context

makes it plain that it is an absolute
universal. Human free will and even
the permission of sin itself must be
included in this phrase, “all things”.
Hard doctrine, you say? Yes, but who
would respect a God who did not have
the power to do whatever He had
planned? It is really a question of
whether we have an omnipotent God
or not. If, as the Bible teaches us, our
God is all-powerful, then it inexorably
follows that He carries out His own
plan in all events that occur in the
universe. Nothing can surprise Him
and nothing can defeat His plan, for
that plan embraces even the puny
affairs of man. -

Today in the Religious World

“Conservative” Moderator

THE 154th General Assembly of
the Presbyterian Church in the

U.S.A., meeting at Milwaukee on May

21st, has shown us the folly of ever
trying to predict what that denomina- .

tion will do next. “Never a dull mo-
ment” seems to be the motto of the
nearly nine hundred commissioners.
A few years ago the moderator was
Sam Higginbottom, relatively innocu-
ous farmer-missionary to India; then
a long jump gave the blue ribbon to

Auburn_Affirmationist William Lind-

say Young; last year the Affirmation-
ists were nosed out by one who was
not a member of their exclusive club
but who was nevertheless definitely
“one of the boys”—Herbert Booth
Smith; and this year, just to show
how all-inclusive is their vaunted tol-
erance, two Modernists were defeated
“conservative”—Dr.
Stuart Nye Hutchison of Pittsburgh.

By THOMAS R. BIRCH

Dr. Hutchison, contributing editor of
The Presbyterian, is also a director of
Princeton Theological Seminary and
a member of the Board of Pensions of
his denomination. He polled 464 of
the 841 votes cast in the third ballot,
defeating Dr. Joseph M. Broady of
Birmingham and Auburn Affirmation-
ist Asa J. Ferry of Wichita.. Dr.
Hutchison is probably as- conservative
as one can be and still remain in the
Presbyterian Church in the US.A,
but we hope no one will be so brash
as to consider that this represents a
swing back to evangelicalism.

The Grimness-of-War Department

We have learned to take sugar and
gasoline rationing in our stride, and
we don't really resent the inroads on
our income occasioned by the war.
But there is a point beyond which we
will not be pushed. As an example of
the sort of thing that makes us cry
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out in our sleep, we give you the fol-
lowing “prayer” to St. Francis de
Sales, patron saint of newspapermen,
composed by a Church of England
clergyman and dedicated to the “har-
rowed tribe” of journalists:

Dear patron saint of a harrowed tribe,
grant us thy protection. Bestow on us a
little more of thy critical spirit and a little
less on our readers. Confer on our sub-
scribers the grace of condescension in
overlooking our faults, the grace of light
in acknowledging our merits, and the
grace of promptitude in meeting our bills.
Make them less partial to compliments,
more callous to rebukes, less critical of

. misprints.

Give us beautiful thoughts, brave
thoughts, so that we may have the courage
to write as we think, and our readers the
docility to think as we write.

That, Mr. Clergyman, is how we
got harrowed.

MacArthur’s Cable

A short time ago, while General
Douglas MacArthur was still in the
Philippines, the Right Rev. James E.
Freeman, Bishop of Washington
(Episcopal), sent this cable to him:
“In  Washington Cathedral today,
gave thanks for -your heroic service
and prayed for God’s protection of
you and your men”. General Mac-
Arthur’s reply was, we think, ex-
tremely fine: “Appreciate deeply your
prayers for our protection. God’s will
cannot fail to be the determining fac-
tor in this as in all other human en-
deavor”.

Ouisling Not Quibbling
A pastoral church, independent of

the state, has been formed in Norway -

following the resignation of eleven
hundred clergymen from the state
church. Only sixty pastors are now
left in Norway who support the Quis-
ling régime. The Quisling government
has served notice on the resigned pas-
tors that they have forfeited their
churches and manses, as well as their
salaries. Meanwhile the government is
making plans for the creation of a
“new Christianity”, Nazi style.

A Stockholm newspaper quotes an
address délivered by Sigmund Feiling,
leader of the Quislingite Church De-
partment, in which he states that
Quisling desires to establish “a new
Christianity which would take due
account of the problem of race and
living room”.

The Stockholm newspaper further .

reports that Quisling’s book, entitled
Russia and Ourselves, has been intro-
duced as a kind of catechism for the
new church and that it is already be-
ing used in religious services by Quis-
ling-appointed pastors. One of the
latter,. it was stated, has been com-
missioned to work out the “ritual” of
the proposed church.

(Russia and Ourselves, first pub-
lished in 1931, is a violent attack
against Russia and Communism. In
it Quisling repeats Nazi propaganda
slogans, such as that the Russian Rev-
olution was brought about by “inter-
national Judaism”. He also charges
the Jews with being responsible for
Christianity and putting it into prac-

tice. He advocates combining the

Nordic idea of race and religion.)

As supreme head of the church of
Norway, through his executive power
as “presiding minister”, Quisling has
already appointed seven bishops to

supersede’ those who resigned in pro- .

test against the Nazi régime. The new
bishops, the Swedish daily adds, have
declared themselves ready to codper-
ate with the government and have
agreed that the church must “move
with the times”.

Loose Talk

A United Press dispatch on May
15th, concerning President Roose-
velt’s “vehement distaste for what he
said was a great amount of ‘loose talk’
in Washington—including the Capi-

"tol—about the war”, contained the

following sentence: “My God, he re-
plied, there is more loose talk in
Washington than anywhere else”.
Since the quotation marks do not in-
dicate a direct verbatim quotation of
the President’s words, we cannot be
sure whether the profanity was actu-
ally employed by him or injected by
an overzealous reporter in the mis-
taken belief that it added “color”. But
we don’t like it! And there are a
great many thousands' of Christians
all over the country who don’t like it
cither! It does not increase our civi-
lian morale, nor make us more aware
of the national peril, nor increase our
respect for the judgment of our offi-
cials. Nor is this an isolated case. Al-
most every edition of the daily news-
paper publishes the profanity of some
prominent public official. Perhaps our
leaders hope thereby to impress us
with the fact that they are “tough”,
that they mean business. If so, they
have missed the mark. To us it is the

worst kind of “loose talk”, whether it
comes from the President of the
United States or the janitor in the
Congressional Library. 'We hope
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CHRISTIAN REFORMED
PUBLISHING HOUSE
Grand Rapfds, Mich.

Money for Your Treasury

Over 2,000,000
SUNFLOWER DISH CLOTHS

were sold in 1941 by members of Sunday
schools, Ladies’ Aids, Young People’s
Groups, etc. Finest quality cloths. They
enable you to earn money for your treas-
ury, and make friends for your organi-

zation.
Sample Free to Official
Sangamon Mills—Est. 1915-—
Cohoes, W

PRGOS

UNION LESSON HELPS

on the International Uniform Lessons

stand for and proclaim
the heart of the Gospel

One hundred and twenty-two years of
experience are back of these true-to-the-
Bible periodicals. Can be used with con-
fidence by Christian teachers and pupils.

Write for free specimen copies

AMERICAN SUNDAY-SCHOOL UNION
1816 Chestnut St. Philadelphia, Pa.

A Short Walk to the
Church of Your Choeice

When in Atlantie City, you will find
the Hotel Runnymede, located on
beautiful Park Place and free from
the noise of traffic, but a few minutes
walk to whatever church you wish to
attend.

Here . at this lovely hotel, you will
find bright sunny rooms, an enclosed
Solarium and open Sun Deck overlook-
ing the Boardwalk and Ocean, good
wholesome food properly prepared and
a cordial personndl that anticipates
your desires.

No Liquor Served
For Moderate Rates and Illustrated
r, write

Evererr J. Hicere, Manager
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~BYY DEFENSE BONDS -

Buy Defense Bonds out of proceeds of Sunflower
Dishcloth Sales. Your group can buy twice as
many and gain ftwice the benefit for your
organization.

SAMPLE FREE TO OFFICIAL

SANGAMON MILLS - Est. 1915 - Cohoes, N.Y.

The Religious Book of the Year
THIS FREEDOM—WHENCE?

By J. Wesley Bready

An able historian traces the social, moral, and
material development of our era with unexam-
pled completeness and precision, with the star-
tling result that our cherished liberties and
social values—indeed our whole scheme of
d atic fr is seen to stem from the
great eighteenth century epiritual awakening.

This work records the history of the most amaz-
ing spiritual movement the English speaking
world has ever experienced, and for the first
time the mighty sweep of its influence has been
traced with historical perspective and circum-
stantial detail down to the present day.
L] L] L] . L ] L]

*‘Dr. Bready has given us a most vivid account of the
remarluble fruits of the evangelical awakening.”

Scott Latouretts, Professor of Missions and
Oriental History, Yale University.

Publication date—May 15th
Pre-publication price, $1.50
375 pages 8 full pages illustrations

E)

Send for complete descriptive circulay

AMERICAN TRACT SOCIETY
21 West 46th Street New York, N. Y.

GRADED
LESSONS

that TEACH
THE BIBLE

If you believe that the Bible should be
taught in the Sunday School, you will be
satisfied with nothing less than STANDARD
True-to-the-Bible, Christ-Centered Sunday
School Courses. Send for

FREE PROSPECTUS

which gives complete details of these out-
standing Sunday School Lessons, both
Graded and Uniform. Tell us department
in which you are interested. Enjoy the

. same Splendid results from your teaching
that thousands of STANDARD-using schools
are experiencing. Mail your request today.
Address Department PG-6

THE STANDARD PUBLISHING CO
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American Christians will join us in
protest.

Tokyo Invasion of Religion

A Japanese-dominated coalition of
all religions in East Asia is being
planned in Tokyo, according to radio
announcements from the Japanese
capital picked up in Washington and
reported by Religious News Service.
The announcements
Christianity, Hinduism, Buddhism,
Islamism and other faiths would be
regimented under the centralized con-
trol of an official “Imperial Religious
Federation”.

The Japanese broadcast said: “In
order that all religions and religious
factions within the Greater East Asia
co-prosperity sphere may unite as one
and codperate for the establishment
of the co-prosperity sphere, the estab-
lished Imperial Religious Federation
held its first directors’ meeting.

“At this meeting, three things were
decided upon: to hold a religious co-
operation conference for the establish-
ment of Greater East Asia; to estab-
lish an office for a general survey of
religions in' Greater East Asia; and to
form a league of East Asia religious
correspondents.

“The conference is scheduled to be
held for about five days during the
latter part of September at Tokyo.
Prominent representatives of religious
organizations of Japan, Manchukuo,
China, Mongolia, French Indo-China,
Thailand, Burma, India, Ceylon, the
Philippines, Malaya and the islands
of the East Indies will be invited.

“With the coalition of Hinduism,
Buddhism, Christianity, Islamism and
all factions of religion” within the co-
prosperity sphere, discussions are to
be held on religious plans for the
establishment of the co-prosperity
sphere which will follow the greater
war achievements”.

Church Building Now Prohibited
Construction of new church build-
ings has been halted for the duration
of the war, but certain exceptions may
be made to meet cases of extreme
need. Until recently, construction
projects which did not require the
use of critical materials were per-
mitted. Now, however, virtually all
construction materials, including nails
and simple building hardware, are
classed as scarce materials. With all
nomn-essential civilian construction
banned, priorities may be granted for

indicated that-

church construction under circum-
stances where it can be shown that a
new church is a necessity. This does
not, however, mean that the church
building is merely to be a necessity
from the point of view of the local
congregation. It must be a community
necessity. Priorities will be granted in
communities where defense workers
have swelled the normal populations
to the point of seriously overcrowding
existing church facilities. According to
WPB, priorities would probably be
granted for construction of a church
in a locality where an entirely new
town is being developed.

However, even in such cases it is

probable that large and elaborate

church edifices would not be per-
mitted. It is likely that eligible
churches will be required to limit
their construction to wooden tempo-
rary buildings.

The new construction limitation
order will permit essential repairs of
churches where the cost of such re-
pairs does not exceed $goo Repairs
will be limited to the most essential
requirements, and modernization will
not be considered as repairs.

At least one church of The Ortho--

dox Presbyterian Church has already
felt the pinch of the new restriction,
and this digest of the present situa-
tion is given for the guidance of
others who may be considering con-
struction or extensive modernization
of existing eciuxpment. No doubt the
present regulations will be altered
from time to time, but it is unlikely
that the restrictions will be relaxed.

Vatican Representative .

The National Catholic Welfare
Conference has reported the disquiet-
ing news that President Roosevelt has
given “broad indications of the pos-
sibility of permanent diplomatic rela-
tions between the Holy See and the
United States”. The news service
sponsored by the Conference adds:
“Asked the direct question at one of
his regular press conferences if he
expected to have a permanent repre-
sentative at the Holy See, the Presi-
dent said he could not tell. He added

 that it is a question of transportation”.

President Robsevelt also said, accord-
ing to the report, that the government
of the United States had not com-
municated with the Vatican to ex-
press anxiety over the proposal to ex-
change representatives between the

. Holy See and Tokyo.




