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~world by ordinary generation, but was

Deny -or | give up the story of the v_ii'giﬁ_

birth, and inevitably you are led to evade

either the high Biblical doctrine of sin or

else the full Biblical presentation of the

supernatural Person of our Lord. . . .

Only one Jesus is presented in the Word of o

God; and that Jesus did not come into the

conceived in the womb of the virgin by the

Holy Ghost.
—J. Gresham Machen
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FAMILY ALTAR

Our Saviour’s Birth

DEcEMBER 20
Isatam 7:10-25 (14)
AMONG the many OIld Testament
passages referring to the Christ
the one before us is probably most
familiar. The Seed of the woman, of
Abraham, Isaac and Jacob, of Judah
and David, that Seed was to be virgin
born. Almighty God would bring His
Son into this world by His miraculous
power. The sinless One must come as
the babe of a pure maiden of Galilee.
DECEMBER 21
Isa1am 9:1-7 (6, 7

As we read this and the birth
narratives of Jesus Christ we are im-
pressed anew at the wondrous person
He should be, and the wondrous
names and offices He should bear. Do
not confine your thinking nor thanks
simply to the salvation He wrought.
Christ is your all in alll

DECEMBER 22
MATTHEW 1:16-25 (21)

In at least six ways in this brief
passage the virgin birth of Christ is set
forth. With great delicacy, yet with
unquestionable positiveness, this great
fundamental of our faith is established.
In no way must the Divine Saviour be
tainted with sin. No honest judgment
can question this supernatural work of
God.

DECEMBER 23
LuxkE 1:5-25 (17)

“He shall make ready a people pre-
pared for the Lord.” In this way the
birth and duty of John Baptist, fore-
runner of Jesus, is set forth. The
divine messenger brought a double
blessing to Zacharias and Elizabeth.

" Beyond hope of children, a child was

promised; and this one chosen, sepa-
rated and filled with' the Holy Ghost
from the womb. Surely a prepared
servant!
DECEMBER 24
LukE 1:26-56 (31, 32)

Fill your heart with the beauty of
these two scenes. There is the annun-
ciation to Mary, with Gabriel’s tender

words of wondrous import. Then’

follows the journey into the hill coun-

try of Judea. We pause reverently at
Elizabeth’s greeting. With Mary, we
are overwhelmed and unite our voices
to hers in the beauteous song magnify-
ing the name of the Lord.
DEcEMBER 25
LUxE 2:1-20 (10, 11)

God wrought in the heart of a
heathen tyrant to bring His Word to
fulfillment. God wrought in the lowly
circumstances of Bethlehem to bring
forth His Son as a bright star against
a dark sky. God wrought in the hearts
of the shepherds, by the angel’s story,
the desire to see the One of whom
such wondrous things were said. My
dear friend, it is the same God who
works in your heart to implant faith
and the desire to worship our Saviour
and King.
. DEcCEMBER 26

LuUxkE 2:21-40 (34)

With what a light heart this aged
man Simeon must have gone to the
temple that day. The Spirt guided his
steps. The Spirit directed him to that
particular Child whom the angel had
announced but a week before. This
saintly character gave expression to all
the pent up hope of all the ages as he
took the Christ Child into his arms
and blessed God for the Light and
Glory of the nations. ‘

DECEMBER 27
MATTHEW 2:1-12 (9)

Many months later when the taxed
pilgrims had returned to their adopted
cities and villages, Mary and Joseph
occupied a house with the little babe.
Unto them there came wise men from
the east bearing gifts and worshipping
Jesus. How diligently they had fol-
lowed the star. Now they worshipped
the Star out of Jacob. Today, we no
longer have a star, but rather the
written Word of God which clearly
and certainly leads us to the living
Word of God that we might worship
Him in Spinit and in truth.

DEcEMBER 28
MATTHEW 2:13-23 (23)

Very shortly after the departure of
the wise men the evil purpose of
Herod blossomed into action. But be-
fore his wicked design could be ful-
filled upon the head of the new born
King, God sent His angel to wamn
Joseph. At a tender age Jesus was
taken into Egypt, that His life might
not be touched until the fulness of

time. From thence they returned to
Nazareth. ‘
' DECEMBER 29
LuxkE 2:41-52 (52)
This single scene in the childhood

of Jesus gives us a glimpse of His .

mental and spiritual development. It
is very evident that Joseph and Mary
had been obedient unto the com-
mand of Deuteronomy 6:7. They had
taught Jesus in the way of God’s com-
mandments. But it is also true that
Jesus was aware of the high office for
which He had come to the earth. Jesus
was self-consciously the anointed of
God sent to save men from' their sins.
DEcEMBER 30
© I SAMUEL 12:16-25 (24)

Consider what great things the Lord
hath done for you. It is well as the
gate is about to close on another year
to glance back and count the many
blessings God hath bestowed. Grati-
tude for His mercies should mark our
manner. Obedience to His directions
should mark our steps. Confidence in
His faithfulness -should mark our
future attitude.

DEeCEMBER 31
JEREMIAR 8:13-22 (20)

The year, like the harvest, has come
to an end. Is it the case that you are
not saved? Oh, unhappy one, have 365

days gone by and God’s voice been .

unheeded? Has the Saviour passed by
and you have not called upon Him?
Does this thrice woeful lament fall
from your lips? Pray God to save you
ere the New Year dawns.
' January 1

REVELATION 4 (11)

“The year’s in the bud.” Before the
eye there will unfold the petals of the
developing days. What do they hold
for you? Let the majesty of God fill
your vision. Let the praise of God fill
your mouth. Let the worship of God
fill your waking hours. Let the truth
of Romans 8:28 fill and strengthen
your heart for all that lies ahead in
1947

JANUARY 2
IT Kings 4:1-10 (2a)
Critical situations will face almost
everyone of us before the year is past.
How are we to meet them? How will
we endure them? Elisha’s question is
the key to the real answer. What hast

thou in thine house? Every Christian

(See “Altar,” page 351)
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The Refnrmed Church in Amerlca

Part I: History and Organization

THE writer has been reading with
much interest the previous articles
in THE PRESBYTERIAN GUARDIAN de-

scribing churches which have a Re-.

formed heritage, but never once
considered that he would have the
privilege of writing about the church
of which he is a part. It is with a
sense of gratitude that the invitation is
accepted.

If the reader will remember that
the Reformed Church in America is
the oldest church in the United States
with a continuous history, he will ap-
preciate the difhiculties of summariz-
ing her history in the compass of one
brief article. The history of “the
Dutch Reformed Church” falls quite
naturally into three divisions: her be-
ginnings to independence from the
mother church; from independence to
1847; and from 1847 to the present.

Beginning to Independence

One of the countries into which
the Reformation spread was the
Netherlands. One wishes that the story
of that heroic country, and her long
and bloody struggle for independence
might be told again, but suffice it to
say that the Dutch Republic was still
young when the new world, America,
was opened to Europe. The enterpris-
ing Dutch were not long in getting
here. Every child learns comparatively
early in his study of history about the
exploration of Henry Hudson in 1609.
Dutch settlements along the Hudson
River could be found as early as 1614.

In 1628 the church in New Amster-
dam (New York) first felt able to call
an ordained minister from Holland,
and the Rev. Jonas Michaelius arrived
that year, He writes of administering
communion to ffty members. From
that time on there has always been a
Reformed minister in New York.

Hardly were the Dutch colonists

fairly well established on Manhattan

Island than, on a morning in Septem-
ber, 1664, four English frigates ap-
peared in the harbor, demanding their
surrender. Director-General Stuyvesant

would have held out to the bitter end, .

but the counsel of others prevailed,

By the REV. GERARD J. KOSTER

Pastor, Marbletown Reformed Church, Stone Ridge, N. Y.

and the colony surrendered without
bloodshed.

- At this time of surrender, the popu-
lation of New Netherland was about
ten thousand, the great majority of

whom were Dutch. In these thirty-

six years, there had developed eleven
churches and two preaching stations,
and within this same period thirteen
ministers had come from Holland to
serve them. During the period of civil
independence, the ministers were in
the employ of the Dutch West India
Company. All of this changed under
English domination, and because the

- colonists were not used to supporting

their pastors, they often had difficulty
in keeping body and soul together. In
fact, more than one of them returned

~to Holland in disgust. At one time

there were only two able bodied min-
isters left to care for the churches.
The Dutch had lost their civil in-
dependence, and soon it became all
too apparent that the English king
and the Duke of York were desirous
of having the Church of England as
the established church of New York.
Undoubtedly they realized that they
had to deal with temperaments which
had been forged through bloody re-
ligious struggles on the continent of
Europe. Therefore English design was
more indirect than direct; more from
within than from without. The Eng-
lish Church was not to be forced upon
the Dutch, but the end was to be
achieved through an organized process
of proselyting. No such end was ever
realized, however, and through Dutch
persistence, in* 1696 an ecclesiastical
charter was finally granted by the king.
The next real difficulty the church
experienced was with the home church
in The Netherlands. It must be re-
membered that the Dutch church in
America was not yet a separate organ-
ization. All of this time it was under
the control and supervision of the
Classis (presbytery) of Amsterdam. It
is a stipulation of Reformed Church
government that the Classis grdain
ministers. Therefore every minister of

the church in America had to be

trained and ordained in Holland. The

question as to whether ministers
should be ordained in Holland or
America was one upon which there
was much heated controversy. There
was not even agreement on the matter
in this country. In fact, in 1754 the
church was split wide open on the
question. The minority, holding out
for ordination in Holland, called them-
selves the Conferentie. Those insist-

ing that the church in America had

the right to train and ordain its min-
isters were called the Coetus, and
without permission from the Classis
of Amsterdam the Coetus took this
authority upon itself.

Ore of the most ardent enthusiasts

for the Coectus cause was Domine
Theodore Frelinghuysen, pastor of the
church at Albany. He lacked the sym-
pathies of his congregation, so re-
mained relatively quiet for some time.
What moved him to action was the
untimely passing of his two brothers,
who died on the way to America, after
having been ordained by the Classis
of Amsterdam. Through his untiring
efforts, in 1776, a charter was obtained
for Queen’s College, now Rutgers Uni-
versity. Domine Frelinghuysen never
lived to see the fruits of his labors,
and yet he undoubtedly did more than
any other for the cause of ministerial
training in America.
* The individual who had most to do
with the reconciliation of the Con-
ferentie and Coetus parties was Dr.
John H. Livingston. After repeated
efforts had ended in failure, a reunion
was most satisfactorily accomplished
through the Union Plan of 1771, of
which Dr. Livingston was the author.
The church was not only united again,
but this time it was also free of con-
trol from abroad.

Indépendence to 1847
Immediately after the close of the
Revolutionary War, the church gave
itself to the consideration of the prob-
lem of theological education. In 1784
two ministers were chosen-as theo-
logical professors. They labored in
New York until the year 1810, when
the ‘seminary was moved to New

~
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Brunswick, New Jersey, where it still
carries on its work. New Brunswick
Seminary enjoys the privilege of being
the oldest theological seminary in the
United States.

It was in 1791 that the Constitu-
tion of the Reformed Church in
America was adopted. This is as good
a place as any to say a word about
the organization of the church. We
need not go into much detail, since
the Reformed Church is Presbyterian
in its government. Most GuUARDIAN
readers are familiar with this system.
Local congregations are governed by
a Consistory, which is made up of
elders and deacons, chosen from
among the male members of the
church. They together with the min-
ister, who 1is the president of the
Consistory, have full charge of the
affairs and interests of the congrega-
tion. The next governing body 1s the
Classis, which in general carries on
the same functions as the Presbytery
of Presbyterian churches. A higher
judicatory is the Particular Synod,
which meets annually, and is made up
of delegates from the various Classes.
Our denomination is divided into five
Particular Synods. The supreme
judicatory of the Reformed Church is
the General Synod, which also meets
annually. Again, this body carries on
the same functions as the Presbyterian
General Assembly.

The question is often asked how
Reformed Church government differs
from Presbyterian, if at all. Two ex-
amples may be mentioned. Reformed
Church officers are elected for terms
instead of for life. Also, in Reformed
Churches, members as well as officers
subscribe to the doctrinal standards
of the denomination.

The Reformed Church in America
has alwavs been known as a mission-
ary minded group. It was during this
second period that real interest in
missions became evident. After united
missionary enterprises had been under-
taken, in 1832 the Board of Foreign
Missions was organized. Before this
time the Reformed Church had al-
ready sent out two pioneer mission-
aries, Dr. John Scudder, who began
the long line of Scudders in India,
and the Rev. David Abeel, who went
first to Java, and later to China.

1847 to the Present
We have not been arbitrary in our

choice of 1847 as the beginning of
the third period of Reformed Church

history. In The Netherlands the gov-
ernment was beginning to exercise
more and more authority over the
church. This practice became so un-
bearable for some, that it gradually
led to a secession in 1834. The seces-
sion movement spread, but not with-
out opposition and persecution.®
These conditions led to several emigra-
tions to America, thé most important
being those of the Reverends A. C.
Van Raalte and H. P. Scholte in 1847.
Van Raalte led his group by way of
New York to what is now Holland,
Michigan. Scholte and his group went
by way of New Orleans to what is
now Pella, Iowa. The group in
Michigan were soon organized into a
Classis. Quite naturally, they were
desirous of being a part of a Reformed
Church in their new country. On his
way west, Van Raalte had become
acquainted with Dr. I. N. Wyckoff,
of Albany, who was a minister of the

church we have been describing. Quite

soon a unjon was consummated. The
cautious questions of Van Raalte and
his group were answered by Dr.
Wryckoff with the assurance that if
they did not feel at home in this new
relationship, they could always choose
to be a separate denomination. In-
deed, some of the colonists did look
upon their new brethren in the East
as being doctrinally unsound. This led
to secession in the year 1857, and out
of this has come the Christian Re-
formed Church. There is still dis-
agreement as to whether or not this
move was justifiable. Obviously, we
cannot here enter into the merits of
the case. The interested reader would
profit much by reading the minutes
of the Classis of Holland from 1848
to 1858, which have recently been
published in English.

As has already been indicated, the
Reformed Church has always been in-
terested in higher education. This was
equally true of the new group in the
Middle West. Hope College in
Holland, Michigan, was chartered in
1866. Central College, in Pella, Iowa,
which had been a Baptist institution,
became a Reformed College in 1916.
Western Theological Seminary, also
in Holland, was begun in 1866, but
was forced to close eleven years later.

* To understand the relationship be-
tween the Reformed Church in America
and the Christian Reformed Church, it
would be well to reread Mr. Haverkamp’s

-excellent article, in the September 25

GUARDIAN,

"In 1884 her doors were rebpened, and

have remained so ever since. Besides
these institutions, and the seminary in
New Brunswick, the Reformed Church
also supports Northwestern Junior
College in Orange City, Iowa.

A word has already been said about
foreign missions. In 188¢ Dr. Samuel
Zwemer and Dr. James Cantine went
as pioneer missionaries to Arabia. At
present foreign missionary work is
being carried on in China, Japan,
India,” Arabia, Mesopotamia, and
Africa. In addition to the establishing
of new churches, domestic missionary
work is spread among five Indian sta-
tions, the mountaineers of Kentucky,
our many migrant workers, the Mexi-
cans, and the negroes in Brewton,
Alabama.

As to our present size, the minutes
of the 1946 General Synod report a
total of 743 churches, 899 ministers,
and 176,244 communicant members.

Thus you have before you in very
broad outline the rich history of an-
other denomination which has grown
out of our glorious Reformation
heritage. The Lord willing, a succeed-
ing article will deal with the doctrine
and present outlook of the Reformed
Church in America.

Commercialism

One of the most famous churches
in this country is the Collegiate Re-
formed Church of New York. The
charter for this church corporation was
granted in 1696 by William III of
England and is the earliest such
church charter in this country. As its
name implies, the Collegiate Church
is really a body of five congregations,
under the control of one Consistory.
Recently the Consistory decided to sell
its down-town church property, the
Church of St. Nicholas. The reported
price was in the neighborhood of four
million dollars. The reaction of the
congregation and its pastor, Dr. Joseph
R. Sizoo, was definitely negative. Dr.
Sizoo announced his resignation, and
the congregation adopted a resolution
withdrawing from the Consistory of
the Collegiate Church. The congrega-
tion in its resolution asked to receive

_its property free and clear, and the

funds necessary for a new church
house. It has been suggested by some
that the desire to sell the valuable
location is inspired by commercialism,
which sees an opportunity to realize
on the high values of real estate.
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What’s Right with | | |
The Orthodox Presbyterian Church

Part Two: Broad in the Good Sense

, WHEN saying that our church is

broad.in the good sense of that
term I have several things in mind. I

" shall select three.

*® K *

It has been said that there are
present in The Orthodox Presbyterian
Church three traditions—the Ameri-
can Presbyterian tradition, the Scottish
Presbytenan tradition, and the Dutch
Reformed tradition. Who will deny
the fact?

But when it is intimated that the
presence of these three traditions in
one denomination constitutes a lia-
bility to that denomination, I beg to
differ sharply. I rather consider it a
distinct potential asset. Does it not
present the opportunity to combine all
that is best in these three traditions?
Surely, very few churches, if any, have
ever had such an opportunity. I do
not hesitate to call it golden.

May I remind you that Dr. Machen
was responsible for the presence of
these three traditions among us? He
took a leading part in choosing, among

others, a true-blue Scot and three men-

of Dutch ancestry for the faculty of
Westminster Theological Seminary.
And it was he who not only invited
these men into The Orthodox Pres-
byterian Church, but urged them,
pleaded with them, to come in. Will
you pardon a very brief personal
reference? One of the last things Dr.
Machen told me before his lips were
sealed in death was that I should enter
The Orthodox Presbyterian Church
without delay. When the overwhelm-
ingly sad news of his untimely decease
reached me, I could no longer deny
his wish.

And may I not remind you of the
incomparably more significant fact
that Calvinism is cosmopolitan? It
cannot help being, for it is consistent
Christianity, and Christ is the Saviour

of the world. Calvinism partakes of -

Christian universalism. The earliest
history of Calvinism bears this out. In
the Reformation period Lutheranism
remained confined by and large to

By the REV. R. B. KUIPER

Professor of Practical Theology in Westminster Seminary

Germany and the Scandinavian coun-
tries, but Calvinism spread from
Switzerland through France to the
Low Countries, and across the channel
to Great Britain, and at the same time
it fanned out eastward through Ger-
many to Hungary and Bohema. Calvin
himself was born, neither in Holland,
nor Scotland, nor yet in America, but
in France, and most of his labors he
performed in Switzerland. Calvinism
tar transcends all national boundaries.
It is supra-national.

. What then shall we do about these
traditions? Shall we fight each for his
own, and against the others? God for-
bid. Shall we tolerate one another’s
peculiarities? I suppose so, but that
will not suffice for true unity. Nothing
short of love will hold us together. Let
me remind you of pagan Cicero’s dis-
tinction between friendship and love.
He defined friendship as a benevolent
attitude toward those who are like us,
love as a benevolent attitude toward
those who differ from us. If that is a
correct description of the love which
flows from the common grace of God,
what differences will not Christian love
surmount?

Also, let us refuse to be traditional-
ists. Traditions may be valuable—some
are and some are not—but traditional-
ism is an evil. Did not Jesus rebuke
the scribes and Pharisees of His day
for their traditionalism? Instead of
clinging tenaciously to views and cus-
toms handed down to us by our elders,
let us scttle our differences in the
light of the Word of God, the only
infallible rule of faith and practice.
Then we shall indeed be in a position
to combine all that is best in our
differing traditions, and thus our
church will be greatly enriched.

* % *

The Orthodox Presbyterian Church
has repeatedly acknowledged the prin-
ciple of Christian liberty and has thus
manifested itself to be broad in the
good sense of that term.

The mere mention of Christian
liberty causes some of you to worry.

You see smoke and smell liquor, and
you wonder whether 1 may not be
about to utter some awful indiscretion.
Forget it. Christian liberty is some-
thing big. It is truly broad.

It has reference to doctrine. Within
the Reformed faith there is an area
which has room for differences of
opinion. To be sure, this area has its
boundaries, but its existence may not
be denied. For instance, infralapsarian-
ism and supralapsarianism have flour-
ished alongside each other in the
Reformed churches, and their respec-
tive adherents have usually found it
possible to bear with one another.
Much the same thing is true of pre-
millenarianism, amillennialism, and
supernaturalistic postmillennialism.

Does this mean that, after all, the
Reformed churches have been willing
to compromise a little with error, that
they have been tolerant of error pro-
vided error was not too serious? I say
with all the emphasis at my command
that it means nothing of the kind.. All
error is serious. To compromise with

any degree of error is sin. I have heard

it said that The Orthodox Presbyterian

- Church tolerates premillenarians. Al-

though I am not myself a pre-
millenarian, I resent that statement. If
1 were a premillenarian I should not
want to be tolerated in this church
nor in any other. A stigma attaches to
being tolerated. Would you know why
premillenarians, amillenarians, and su-
pernaturalistic postmillenarians stand
and labor shoulder to shoulder in our
church?’ The reason is very simple. It

is not at all that we are willing to

condone a mild type of heresy, but
that, whatever our individual convic-
tions may be, as a church we have not
yet arrived at certainty that any one
of these groups is a hundred per cent
right. Our church is still seeking more
light. Obviously this type of Christian
libenty has nothing in common with
doctrinal indifference.

Christian liberty also concerns the
Christian life. There are practices con-
cerning the propriety of which there

i
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have historically been differences of
opinion among serious-minded Chris-
tians and, more specifically, among
Reformed moralists. In the field of
Reformed ethics, as in that of Re-
formed doctrine, there is an area in
which there is room for differences.
To be sure, this area too has its
boundaries, but its existence must be
recognized. I hardly need to. name any
practices that lie within that area. All
of you are familiar with some, and no
doubt every onme of you engages in
some. The difference among us is not
that some of us engage in such prac-

tices while . others abstain, but that-

some of us engage in some, others in
other of such practices.

Does this mean that we are tolerant
of so-called little sins? God forbid.
Calvinism is'not a whit less insistent
on purity of life than on purity of
doctrine. But in such matters as were
alluded to, we of The Orthodox Pres-
byterian Church respect each other’s
consciences, refrain from judging one
another, recognize that each of us
stands or falls to his own master, take
heed not to use our liberty for an
occasion to the flesh, and aim so to
live in love as not.to offend anyone.

That too is broadness in the good
sense of the term.

%k %k %k :

What is the function of the Chris-
tian church? Some. say: to bring the
gospel to the unsaved. Others reply:
to build up its members in the faith.
If you give either of these answers to
the exclusion of the other, you are
narrow in the evil sense of that term.
If you give both answers, you may be
credited with a measure of broadness
in the good sense of that term.

The Orthodox Presbyterian Church
has ever given both answers. .

It is a sad but undeniable fact that
some who helped found our church
had little doctrinal background. The
reason was that they came from the
Presbyterian Church in the U. S. A,
which for many decades had almost
completely neglected the indoctrina-
tion of its members. To be sure, they
were not so blind as to fail to recognize
the blatant heresy pervading that
church. Yet their doctrinal eyesight
was not keen. Awareness of this situa-
tion prompted Dr. Machen to say that
it was the solemn duty of our church
to educate a whole new generation of
Christians. We have tried and are try-
-ing to perform this arduous task. Most
of our preachers do much doctrinal

preaching. All of them should. And,
by the way, there is no good reason
why doctrinal preaching should be dry
as dust and abstract. There is every
good reason why it should be thor-
oughly practical and scintillatingly
interesting. In most .of our churches
there is not only a Sunday School, but
systematic doctrinal instruction s
given the children of the covenant in
Catechism- classes. That should be
done in all of our churches. At least a
few of our pastors conduct classes in
doctrine for communicant members.
The rest of our pastors should follow
suit. As a denomination we are rapidly

becoming conscious of the necessity
of Christian day-schools for our chil-
dren. Several of such schools have
already been established by voluntary
associations of Orthodox Presbyterian
parents, and more are in the imme-
diate offing.

That our church is strong for mis-
sions is a matter of common knowl-

edge. As was already pointed out, zeal'

for truly Presbyterian missions became
the immediate occasion of the found-
ing of our church. And ever since its
founding it has conducted a full mis-
sionary program. I have no statistics
(Continued on next page)

Memories of Qur Last
Missionary Christmas

“HOW did you celebrate Christmas
in the Orient?” I have been
asked, and my thoughts turn to our
last “normal” missionary Christmas. It
was six years ago in Harbin, Man-
churia. War had not yet been declared
between America and Japan, but it
had cast its dark shadow, and many
missionaries had already returned to
their homelands. In our family, how-
ever, things were much as before. This
year we even had the added joy of
having “Aunt Margie” (now Mrs.
Leslie A. Dunn) with us for a while,
as the school where she had been
teaching missionary children had been
closed. ,

Because ours were the only “foreign”
children, we had invited those-mission-
aries who still remained to take
breakfast with us and to share in the
family worship and in the opening of
presents. However, before the last
package had been untied, there was a
knock at the door. The Korean chil-

“dren had started to arrive. The families

of the natives who worked with us,—
the cook, the evangelist, the Bible
woman—were always asked to share
our celebration. That they had started
coming an hour early was not at all
unexpected. Orientals are not such
slaves to time as we in America.
Quickly we gathered up the litter of
tissue paper and toys, and rearranged
the tree decorations. The children, as
excited as they had been over their

By MRS. BRUCE F. HUNT

own presents, dragged out the box
which they had helped oprepare.
Cheesecloth bags of candy, nuts and
fruit were placed around the tree.

Carefully wrapped parcels containing

some warm clothing for each member
of the family were placed in front of
it. Finally a small toy for each of the
children was tucked in the branches.

Coming in, bright eyed and dressed
in their Sunday best, the Korean boys
and girls found places on the floor.
When the adults were all seated, we
joined together in the singing of
Christmas carols, listened to the gospel
story, and had fellowship in prayer.
All, of course, was in the Korean
language. .

With the service over, it was time

‘to enjoy the tree. Each child came

forward as his name was called, grasped
his parcels tightly, bobbed up and
down in a polite bow, and then hur-
ried back to his mother. Of course no
one dreamed of opening his package.
That would have been an unforgive-
able violation of custom.

After everything had been dis-
tributed, it was suggested that the

children sing some songs and recite

some verses. Then finally it was time
to go, and the youngsters hurried out
as eagerly as they had come in, hardly
waiting till they were outside the door
before starting to “peek.”
The morning was passing. In a few
(See “Hunt,” page 350)
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YHERE will soon be upon us the
season when portions of the Chris-
tian church are wont to celebrate the
birth of Jesus Christ as 2 human babe.
With its gaudy and repulsive com-
mercialism the world each year makes
of this festival a more sorry spectacle

- than the last. »
We are wont to celebrate anniver-

saries of all sorts, and they may be
made profitable and happy occasions.
Yet all too often the celebration is
the occasion for a display of human
pride rather than of Christian virtue.
We incline, sometimes quite uncon-
sciously to be sure, to feel a glow of
self-satisfaction at the accomplish-
ments and attainments of the past
period. We feel that we have well-
nigh done our duty, and that we can
silence criticism if we now take.a bit

of a rest from our obligations and

ease up upon the fulfillment of the
assignments we have carried hitherto.

For the Christian there is little ex-
cuse for this attitude. He can best use
an anniversary as an occasion upon
which to thank God for the joys and
mercies of the period past, spent as it
was in the presence of the Spirit of
God and in the fellowship of be-
lievers of like precious faith. It is this
combination of thankfulness and
mutual fellowship which gives to the
Christian an ephemeral and dim
vision, yet a vision indeed, of the life
that is to come, in the full presence
of the Sovereign over all and of the
Redeemer of God’s elect.

Most important, then, is it to look
to the future. Like Browning’s gram-
marian we must be “for the morning”
and grapple with the world “bent on
escaping.” There have been ages past

when morals were even more degraded
than they are now, when the oppor-
tunities to preach the gospel were
more cabined and confined. But there
never have been times when man’s
ability to bring physical evil upon the
whole world was greater than in this
day of instant communication, light-
ning-like transportation, and devasta-
tion potentially all-encompassing.

It behooves us, therefore, to look
upon the gospel with a new awe. The
truths of all-embracing sin, of a freely
and universally offered salvation and
of a destiny linked with the terms of
the gospel do not change. But the
temper of the age changes; language,
the currency of thought, changes; the
inclinations and interests of men
change; their logics and their loves
change.

Woe is upon us if we cannot pre-
sent the gospel in a medium of ex-
change current among the humanity
of our time. The gospel was not de-
signed to repose upon the library shelf.
It is not an esoteric code to gladden
alone the hearts of the initiate and to
be clasped to their bosoms as precious
treasure unfit for proclamation to the
world. The good news of God must
go to the disconsolate in the flatlands
of grinding labor and to the weary on

‘the fertile slopes of imagination’s crea-

tive activity. It must go there not in
crinolines and "hoops but in short
skirts and, if need be, in slacks. It is
the treasure which moth and rust
cannot corrupt and which thieves
cannot steal, so that it becomes dearer
to the heart and warmer to the soul,
the more it is poured forth to the
feckless millions. Who will find, as he
labors on, that God has given him the
language of 1947 that will present the
good news in tones even more, irre-
sistible than those of jive’s newest
trumpet? Perhaps it w111 be you. Are
you in position?

T HE anniversary address by

Professor Kuiper, pub-
lished in this and the pre-
ceding Guardian, is being
reprinted in pamphlet form,
and will be available soon at
five cents a copy. We recom-
mend its use as a church
extension tract' for your
neighborhood, and for
acquainting friends with
the denomination. Order
promptly.

Kuiper
(Continued from preccdmg pag:)

available, and I am not greatly inter-
ested in statistics, for they are often
misleading, but I seriously question
whether there is a denomination on
this continent, or for that matter on
any continent, which for its size and
its strength is more active in missions
than is The Orthodox Presbyterian

* Church. Right now we have mission

fields on three continents: America,
Asia and Africa. Small and weak
though we are, utterly insignificant in
the eyes of almost al?’ other churches,
we count the world as our field. Dur-
ing the recent war those of our min-
isters who served as chaplains in the
armed forces — and many did —
encircled the globe. We are bending

every effort to hasten the day when ,

the kingdom of this world will have
become the Kingdom of our Lord and

His Christ, and when an innumerable

multitude w111 sing, “Thou, O Lamb,
wast slain and hast redeemed us to
God by Thy blood out of every
kmdred and tongue and people and
nation.”

That again is broadness in the good
sense—may I not say, in the best
sense—of that term.

#* 0 0% %

What is right with our church?
Much in every way.

But may we never forget -that we
are what we are by the grace of God

. alone. All that we have, we have re-

ceived. Let us then give all the glory
to God and take none for ourselves.
Soli Deo Gloria!

May we also remember that we have
our God-given treasures in earthen
vessels. How earthen we are! Then we
shall put our trust for the future solely
in the almighty Head and King of the
church at the right hand of God.

Again may.we ever be mindful that
much will be required of those to
whom much has been committed. Our
responsibility is exceedingly heavy.

I conclude with applying to our
church the exhortation which He
who walks among the seven golden
candlesticks and holds the seven stars
in His right hand addressed to the
church of Philadelphia in Asia Minor,
which, like ours, had little strength
but had kept His word and had not
denied His name: “Behold, I come
quickly: hold that fast which thou
hast, that no man take thy crown.”
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Declaration Issued by
Japanese Reformed Chureh

,lT IS already nine months since the
end of the war, and though the
rebuilding of our defeated ancestral
country is being planned according to
various designs and ways, what the
Scriptures say is true, “Except the
Lord build the house,” they labor in
vain that build it; except the Lord
keep the city, the watchman waketh
but in vain.” Apart from believing in
the omniscient, omnipotent, most
holy and most loving God, who rules
over the universe and mankind, even
a whole nation has no way of being
built well or preserved well.

At the time of the recent great war,
religious freedom was under severe
pressure, and our church was per-
verted; and the truth was not bodly
insisted upon. We were ashamed of
this before God’s holy presence, and
mourned for the nation. However, by
the providence of God who controls
history it has finally come about that
through defeat freedom of religion has
been realized in Japan, our ancestral
country.

Henceforth, for the building of a
better Japan, we must with true hearts
and true purpose become people who
are in accord with the will of the
omnipotent and most good God, who
controls history. In accordance with
His commandments we must revere
God and love our neighbor, not merely
in the realm of (the human) spint
and culture, but the injunction
“Whether therefore ye eat or drink
or whatsoever ye do, do all to the
glory of God” must be made our
highest aim. It is this theistic life and
world view that is the only sure
foundation upon which to build a
new Japan; this is the first point of
emphasis of the Reformed Church of
Christ in Japan, and we are zealous for
this point. But to say that true re-
ligion alone is the foundation of the
state and the basis of culture does not
at all mean the idea of a doctrine of
religious authority which would place
the national government or cultural
activity itself under the control of re-
ligion. Especially with respect to the

relation between earthly political

authority and religion, ony the prin-
ciple of the separation of church and
state, because we believe that this
(principle) is, while being the wisdom

of the modern state, in accord with
the Bible, we highly esteem freedom
of faith and the autonomous nature
of the church.

The Church in the World

Now mankind in God’s holy pres-
ence is one body, all equally slaves of
sin. However God, accoramng to His
eternal purpose, has established a plan
of salvation tor sintul mankind, which
He has accomplished in history by the
histonical atoning work of His Son
Jesus Chnst; He nas giver faith to and
called those who were ordained to
eternal hite; and justifying, adopting
and sanchitying them, He dwells with
men. This 15 the religion which we
behieve; its salvation 1s as old as the
ongin of the sin of mankind and will
conanue until the day in which the
redemption of mankind is completed.
Four thousand years ago God chose
Abraham, made him the “father of
the faithful,” established a covenant
with him, blessed his descendants
(except that the unbelieving were
broken off) and revealed unto them
His wisdom, might, love and truth.
Then when the fulness of time was
come, He sent forth His Son Jesus
Christ, by whose death on the cross,
and resurrection, the foundation of our
salvation is laid. By His marvellous
providence, through the unbelief of
the Jews, the Gospel of salvation has
spread to all the world. That is, the
salvation of God emerged from the
temporary Jewish racial setting of the
Old Testament age and displayed its
proper dignity of universality. Jesus
Christ was proclaimed by the apostles
as “the Lord of all peoples and the
Light of the world,” and thus the
existence of the New Testament Chris-
tian Church has come to be seen in
all the world.

The so-called “Invisible Church”
which God alone clearly knows, ex-
tends throughout all the earth; it
exists as the holy, only, Catholic
church through all history, past, pres-
ent, and future, connecting the realms
of both heaven and earth. However,
we are firmly convinced that on earth
the unity of the invisible church ought
to be realized in “One Visible
Church” which possesses one confes-
sion of faith, one church government,

and one good manner of life. This is
the second point of emphasis of the
Reformed Church of Christ in Japan.

Doctrine

Referring to one faith: the church
must be diligent in the unending
spiritual battle regarding this problem
for the sake of the glory of God and
her own eternal salvation. The New
Testament Christian Church from its
earliest era even until today has fought
against all kinds of heresy, and victor-
ious over them and preserving the
truth, has continued to this day. We
are zealous to stand in the true tradi-
tion of this Christian faith. Here
(rooted in this tradition) is the pur-
pose of the Reformed Church of
Christ in Japan to adopt as its stand-
ard of faith the Westminster Con-

NEWS of the organization of a new
Reformed Church in . Japan has
been given in previous issues of the
Guarpan. It 1s to be remembered
that this is the action of a group of
Japanese Christians, who have been
out of touch with missionaries for a
number of years as a result of the war.
It therefore represents a witness from
within Japanese Christendom.

The list of signers contains several
names of interest to GUARDIAN readers.
Okada, Matsuo, Tokiwa and W atanabe
are all former students of Westmin-
ster Seminary. Watanabe was the last
Japanese student to leave the Seminary
after .war fnally broke out. Okada
and Matsuo were formerly teachers in
the Central Theological Seminary in
Kobe. This Seminary was once jointly
operated by the - Northern and
Southern Presbyterian Churches of
this country, but became independent
rather than submit to complete
domination by the Northern branch.
Tokiwa was the pastor of a small
church in Tokyo which he started in
opposition to the action of the great
mass of Japanese churches approving
shrine worship.

The best English form of the name
seems to be “Reformed Church of
Christ in Japan.” Its relation to and
distinction from the KYODAN, or
“Church of Christ in Japan” is thus
made clear.

The text given here is the result of
the combined efforts of Major Lardner
Moore, and the Revs. R. H. and
W. A. Mcllwaine.
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fession of Faith together with the

Larger and Shorter Catechisms, to
which is attached the preamble given
below.

PREAMBLE TO THE STANDARD OF
Faitu oF THE REFORMED CHURCH
OF CHRIST IN JAPAN

“The Scriptures of the Old and
New Testaments, which are the Word
of God that He gave to His own

. Church, are the only infallible canon

of the Church. The Word of God
revealed in the Scriptures is formed
into a confession of faith by- the
Church and becomes the standard of
faith of the Church; this is the creed
of the Church. The Church has from
of old continued to hold in common
to these four creeds: The Apostles’
Creed, the Nicene Creed, the
Athanasian Creed, and the creed of
Chalcedon, as the basic universal
creed of the Church. Coming on to
the age of the Protestant Reforma-
tion, the several reformed churches
stood in the tradition of the orthodox
faith of all these creeds; moreover, not
stopping with them, they were led
on to draw up creeds that were pure
and evangelical—nay, that while cover-
ing the whole realm of doctrine were
in addition pure and excellently sys-
tematic. Among these thirty-odd creeds
we are convinced that the Westmin-
ster. Standards most completely set
forth the system of doctrine taught in
the Scriptures. Though we, the Re-
formed Church of Christ in Japan,
look in prayer for the day when we
may draw up in our own words some-
thing even more excellent, we are con-
vinced that it is these standards of
faith that are most appropriate for our
standard of faith today; and so with
praise and thanksgiving we make them
the standard of faith of our church.”

Government

Referring to -one church govern-
ment: believing that Presbyterianism
is the form of government held by
Biblical churches, we the Reformed
Church of Christ in Japan desire to
put this into practice in its purity.
Though it may be said that the Episco-
pal system and the Congregational sys-
tem along with the Papal system may
each, from a human viewpoint, have
its merits, when it comes to guarding
the purity of doctrine and the purity
of the church they do not compare
with the Presbyterian system. Nor do
we adhere to this merely on a tradi-

tional basis, but by judgment of sound
reason as well, we must say that this
is the best governmental form. The
old Church of Christ in Japan, at least
in its rules of order, adopted this form.

Discipline

What is the one good manner of
life? We are not legalists, nor again
are we antinomians. Sanctification,
with which God the Holy Spirit blesses
us within on the basis of the redemp-
tion of Christ, is what the believer
without should earnestly seek in
prayer. Perfect sanctification is not
granted upon earth; though we daily
seck the forgiveness of our sins and
must not fail to forgive those who sin
against us, we who are in Christ must
mutually reprove in the Holy Spirit
the sins of our brethren. It is a well
known fact that the:church of Geneva,
where John Calvin, the greatest leader
of the Reformed Church which was
the main tide of the Protestant Re-
formation movement, labored, set
forth an exemplary accomplishment in
the matter of discipline in the life of
faith.

Thus we desire -through one con-
fession .of faith, one church govern-
ment and one good manner of life to
show forth the one invisible church as
“One Visible Church,” and by this to
be assured of the fact that we are a
branch of the holy catholic church, and
prove the certainty of our salvation. The
unity of all churches which are scattered
in all lands must always be based upon
these three unities; moreover, because
these three points are deeply inter-
related logically and systematically,
these three, — doctrine, government
and life are basically one. There are
those who would make the establish-
ment of the Church of Christ in Japan
(KYODAN) the fulfillment in a sense

of the union movement which looks

toward complete union of the Protes-
tant denominations in Japan. But until
today it is still unable to become a
church within the meaning given
above. As for this total lack of success,
it can only be said that it is because it
was not sought by following the road
(i.e., the only true road to unity}).

Not Sectarian
One thing that should be clear from
the foregoing brief statement is that
our Reformed Church of Christ in
Japan does not in the least have its
origin in the so-called spirit of Sec-
tarianism. Church catholicity and unity

that come into being through following
the (true) .road are what we esteem
most highly, and are’ the very essence
of our view of the Church.

The mname  “Reformed Church”
must not be misunderstood.as a newly-
coined word. As church history clearly
shows, Reformed is the name attached
to one group of churches organized
among the Protestant church - which
were born as a result of the Protestant
Reformation. The churches called by
this name have already had a history of
over four hundred years; and on the
European continent, among the Pro-
testant denominations which occupy
three-fourths of it, this is the largest
denomination (al group). Moreover, a
Reformed church is not a denomina-
tion which is characterized by being
limited to any given period or locality.
A Reformed church is one that main-
tains not only true evangelicalism,
which insists from first to last on the
principles of the Protestant Reforma-
tion, but in addition true catholicity
and orthodoxy; and is a church that
professes to be a remanifestation of the
Biblical and Apostolic church. In Eng-
land and America the churches called
Presbyterian all belong to this group.
" Today, as one branch of this glorious
historic Reformed church that desires
to be truly ecumenical and orthodox,
our Reformed Church of Christ in
Japan has been constituted by Japanese
in Japan, and we cannot but give
heartfelt thanks that this church has
come to be founded, as through the
deep mercy and leading of God. Fur-
thermore, the highest expression of
our love for our ancestral country and
for our brethren is this: that the birth
of our church should become an epoch-
making page in the Christian church
history of this land, that our church
should march forward with all its
might as a church that holds fast to
Christian doctrine that has proceeded
from a pure source and developed in
accordance with the truth, and that it
should attain a healthy growth.

Facing the Future
The world is more and more in up-
heaval, and the tocsin has sounded for
the end of the recent age. The birth
pangs of the new era have already be-
gun. Now who will be the spiritual

leaders of the approaching age? Can it

be that religion has lost its real
strength and given place to an atheistic
and materialistic view of history? Nol

Those who impartially and quietly
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survey the past cannot deny that the
greatest force which has given birth to
and led the spiritual culture of man-
kind the world over has been religion.
Moreover a healthy civilization can be
erected only upon a pure religion.

Let us observe this in European
Civilization. When ancient society
faced a crisis, that which saved the
moral concepts of the individual from
corruption and the organization of

. state and society from crumbling, and

established the civilization of the mid-
dle ages was none other than the re-
ligion of Jesus Christ (that is, original
Christianity ). At the time of the emer-
gency in the middle ages, what per-
formed a like work was none other
than the religion of Jesus Christ (that
is, the Christianity of the Protestant
Reformation); and now for the third
time the civilization of the modem
world is again confronted with danger.
To what may the world look for salva-
tion  from this? Just as before, to
nothing except the religion of Jesus

Ch)rist (that is, Reformed Christian-
ity). :
The Christianity of the Protestant
Reformation is the restoration of
original Christianity. The Reformed
Churches are the churches that have
best preserved this truth of the Protes-

‘tant Reformation. To say that the very

mission accomplished for  the middle
ages by original Christianity, and that
accomplished for the recent age by the
Christianity of the Protestant Reforma-
tion is indeed the great mission that
must be undertaken by Reformed
Christianity in the coming age, is not
an expression of self-conceit on our
part, but is to say what we feel acutely
to be a heavy responsibility.

The hope: of the world is in the God
of Calvinism.

O God, cause us to behold Thy
glory. As we offer Thee all that has
been given us, may we behold Thee
alone as our God and our Hope. Wilt
Thou bring to completion that great
and holy work which Thou hast begun
in us. Amen.

The Life of Jesus Christ

LESSON 15

Further Galilean Ministry

ScrIPTURE: Matt. g:18—11:9; 14:1-
14; Mark 5:21—6:32; Luke 7:19—35;
8:41—g:11. ‘
IN THE  Galilean ministry of our

Lord there are many incidents, in-
cluding some discourses, which it is
not possible for us to consider in the
limited space of these lessons. Of the
material covered in the above Scrip-
ture, we shall limit ourselves to but a
part. However the student should
familiarize himself with the entire
Scripture lesson. ‘

On returning from the other side of
the lake (the region of Decapolis, ex-
tending for a considerable distance on
the east side of the lake), Jesus
found the crowds waiting for him. He
talked to them and taught them as He
walked along the road. Suddenly a
messenger made his way through the
throng, bringing a request from the
ruler of a near-by synagogue. The
ruler’s daughter was very sick, even at
the point of death. Would Jesus not

By the REV. LESLIE W. SLOAT

come down and cure her? He who
never refused such a request started
for the house. And now another person
approached Him. But this one, a
woman, did not come so openly. She
had a disease from which she had
suffered for many years. But it was not
the sort of thing one talked about
publicly. She hoped to reach Jesus’
side unnoticed, and just to touch the
hem of His garment. She felt she
could be cured in that way, and no
one would know, and she could keep
her secret. _
The woman succeeded almost in
accomplishing her plan. She reached
Jesus, touched His garment, was
healed, and starfed away, all seem-
ingly without being noticed. But then
Jesus turned. He had felt the healing
power go from Him. He would know
who had touched His garment. Or
rather, He already knew, of course. But
He would have her make public
acknowledgment of her faith in Him,
that He might make a public declara-
tion concerning His response to her.
When she reaﬁzed she could not be

hid, she came and told all. And when
she confessed her trust in Him,
publicly before all, He in turn gave
her His “peace,” and sent her away
with the comforting words, “Be of
good cheer; thy faith hath saved thee.”

One might almost wonder whether
God in His providence ordained this
event as a divine rebuke to the writer
of The Robe. In that book, the gar
ment of Jesus is apparently, of itself,
imbued with a mystical capacity to
benefit. But in the gospel narrative
the person of Jesus is placed in the
center, and it is from His lips that
the word of comfort and grace pro-
ceeds. The true Christian faith has as
its central ‘object not a thing, but a
Person, and that a living Person, now
ascended, even the all powerful Son
of God.

When Jesus reached the ruler’s
house, He found that the child was
already dead, and the friends had

gathered to make the customary.

lamentation. He thrust them all out
of the room, took the girl by the hand

and raised her up with a simple word -

of command. Jesus asked the parents
not to tell of what He had done,
though of course the event would
cause much stir. Too much excitement
would hinder rather than help His
work. This is but one more of those
mighty miracles Jesus performed upon
earth, miracles which have become
familiar to us and therefore almost
commonplace, but- events, neverthe-
less, which have a unique place in
human history, and which set this
Person apar